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Foreword
        

        

During the past year the Maori people and their affairs have been much more than usually prominent, and the European majority in New Zealand, for the most part little interested in or conscious of the Maori minority, has been made aware of it in several quite different ways. The report of the Native Affairs Commission, the consequent resignation of 
Sir Apirana Ngata as Native Minister, the debate in Parliament on the report and the discussion of it and its outcome by the newspapers of the Dominion have of course been the immediate and obvious causes of this greater awareness of Maori matters. But, significant as these things are, there are wider and more important issues which have for some time been becoming apparent, and which make it likely that more will and should be heard of the Maori people and their affairs than has been the case in the immediate past. These issues arise out of the growth in numbers of the Maori population, a most hopeful change in their outlook and a marked renewal of their life. The situation at the present time calls for a greater degree of understanding between Maori and 
pakeha than now exists. Much goodwill towards the Maori people has recently been expressed, and there is a growing interest in their welfare, but, important as these factors are, they are not sufficient without full understanding and are liable to fail in their complete effect for lack of it. The Maori people are seldom effectively vocal so far as New Zealand as a whole is concerned, and the result is that the real inwardness of their situation and the real nature of their problems are but little understood.

        
I believe and will endeavour to show that the present is a most critical moment for the Maori people, and that more



complete understanding, and the active goodwill based upon it are most urgently needed and fully deserved. For several years I have been making a study of the Maori people, as they were before the advent of Europeans and since, endeavouring to analyse the contact of the two peoples in New Zealand down to the present day, to appreciate the effect on the Maori people of the passing of so much of their own way of life and to observe their adaptation of European civilization to their own needs. This pamphlet is frankly occasional, offered at the present moment in the hope of aiding in a more general understanding of a complex human situation.

        

          

            

              
I. L. G. Sutherland
            
          

          


          
August 1935.
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I—
Introduction

        

The Maori population of New Zealand is increasing rapidly. The latest estimate of its number places it at seventy-five thousand, and its rate of increase is now somewhat greater than that of the white population. This represents an astonishing change from the position at the end of last century, when the number of the Maori people fell as low as forty thousand and the extinction of the race was freely predicted. The change, moreover, is by no means one in numbers only. The outlook of the Maori people and their hold on life have also most markedly changed. Though the total Maori population is growing it seems unlikely that the number of those of pure Maori descent is increasing and at the present time probably no more than half of the accredited Maori population is of pure Maori blood. The remainder represents varying degrees of mixed racial descent. This mingling of the two races is no recent thing and is of course likely to proceed. The pure Maori population will eventually be supplanted by a population of mixed bloods. This is inevitable. But it does not mean, as is often assumed, that the Maoris are going to be rapidly absorbed into the general population of this country. The process of mingling and merging will be a gradual one. Much evidence could be brought to show that the Maori people is likely to remain and even increasingly to become an integral and distinct if minor factor in the life of New Zealand. There are two races in this country and there are likely to be two for a long time to come. One has no doubts at all as to good relations between them but more appreciation of the human realities of the situation needs to be shown. The State is to-day called upon to deal with a living and increasing people and not with a



decadent or museum race or a mere tourist attraction. Had there been a more general understanding of Maori realities, which are peculiarly human, the harm to the Maori people caused by the recent Native Affairs Commission, much of it most unnecessarily caused, might have been avoided. Sensitive to a degree in their newly found assurance, and still all too ready to feel inferior, they were made to feel themselves on trial and, what is more, found guilty. At the moment they are confused and wondering what the white population of New Zealand really thinks of them.

        
And what does it think of them? If the average white New Zealander takes the Maori seriously as a human being, he is usually rather too ready to blame him for characteristics which more careful study will show not to be inherent at all but actually the result of the coming of the Europeans themselves, the extensive destruction of Maori life and the virtual dispossession of the Maori people. Little attempt is commonly made to understand the causes which produced, for a time at any rate (for they are passing) those Maori characteristics which have become almost proverbial amongst us. To put it frankly, we blame the Maori for becoming what we have made him. It is interesting to realise that similar circumstances of the contact of peoples have occurred before, and in view of the people referred to there is one instance which it seems particularly fitting that we should bear in mind. The instance comes down to us from the days when another great Empire, an ancient one, was civilizing native peoples. There is on record a letter from a wealthy Roman landowner to his agent in Britain telling him to ship no more British slaves “as they are so lazy and cannot be trusted to work.” Similar causes produce similar effects; we should be less ready with hasty judgment and hasty blame. There is a widespread belief, and it is one certainly cherished by the average white New Zealander, that no native people have



ever been so fairly treated by Europeans as have the Maori people. As a matter of fact, if it is fully and frankly told, the story of the contact of Europeans with native peoples is much the same everywhere. What we have are so many varieties of what a leading anthropologist has recently termed “the tragic mess which invariably results from the impact of white upon aboriginal culture.” It is true that the Maori people have survived, but this, on careful analysis, proves to be very largely due to their own qualities and their own efforts rather than to any specially favourable mode of treatment. If we are honest there is little ground for 
pakeha self-congratulation.

        
Within the last few years many interesting and significant things have been happening among the Maori people. A new form of life for the Maori has been in process of creation. After observing many tragic blunders it is now being realized by the best scientific opinion throughout the world that the wisest policy for a native people in contact with a civilized one is adaptation of civilized institutions to its needs rather than complete imitation. This is the policy on which the Maoris themselves, partly deliberately and partly unconsciously, have necessarily and wisely decided. Whether they wish to abandon altogether their own forms of life or not, people with brown skins cannot really be Europeans and they know it. We are fond of saying and of hearing it said that there is no colour problem in New Zealand. In a sense this is true. It is true for the 
pakeha. But if there is not now a colour problem for seventy-five thousand men, women and children with brown skins there very easily could be. Maori individuality, with a blended culture partly European and partly Maori, is the only means of self-respecting survival. Just how far this process of adaptation and blending has gone and the challenge that it presents to the sympathy and the generosity of mind of white New Zealanders will be



described in the following pages. But first a brief retrospect will be necessary.

        
Most of those who live in this country take much too simply what actually has gone on in it during the course of the last century and a half. The story of New Zealand is not altogether or only that our pioneering forbears came and conquered the wilderness, built the towns and established the young nation. Our history is currently told much too exclusively in terms of one race only, in our own terms. Perhaps a Maori historian will one day appear, who will do justice to his people and tell the full truth regarding what has happened to them in this country which was once their own, and express the bitterness that has subsequently been theirs. In fairness it should be done. In the many speeches regarding Maori and 
pakeha made at the great gathering at Waitangi at the beginning of last year one was amazed at the ease with which ninety-four years of history was simply ignored. We were expected to pass directly from Captain Hobson to the present day. It may be argued that the tragedy of the intervening time is better forgotten. But wrong and injustice—and there have been both in our treatment of the Maori people—are much more readily and cheerfully forgotten by those who have committed them than by those who have suffered them. No one wishes to revive old wrongs and grievances for the sake of reviving them, but apart from any reverence for what is called truth, both peoples would be the better for a greater frankness. Good relations between two peoples cannot really be maintained on the basis of any kind of falsehood, which is what many shallow platitudes about the relations of Maori and 
pakeha really amount to. Maori self-respect would be enormously enhanced and their assurance of the reality of our goodwill greatly increased if we could bring ourselves to speak the full truth about our treatment of them. The current legend of our treatment of the



Maori people will be convincingly dispelled for anyone who cares to read a small book published in 1888 and unfortunately now rare: 
G. W. Rusden's 

Aureretanga—the Groans of the Maori. A good example of New Zealand history as it is usually complacently and simply conceived appeared not long ago in a leading English newspaper, which took occasion to publish a leading article on the remarkable progress of New Zealand during the last sixty years. Progress, it said, was checked in the North Island by expensive intermittent wars with the Maori tribes, but “thousands of British and colonial troops… gradually wore down the resistance of the Maori warriors. Then followed the scarcely less formidable task of opening up the country.” How many, in this land itself, will question the simple sequence of the wearing down of Maori resistance and the subsequent opening up and progress of New Zealand; or stop to ask if any kind of right belonged on the side of the resisting tribes? How many are aware that the General commanding the ten thousand soldiers of the regular army in New Zealand openly accused the Government of the day of using Imperial troops to rob natives of their lands? The present writer is not an historian; but if the Maori people are to be understood and fairly regarded to-day, some account must be attempted, in predominantly human terms, first of the form of life which was their own, and then of what has happened to them since Europeans came amongst them and decided that Ao-tea-Roa was a desirable land in which to live.
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II—
The Maori as He Was

        

To reconstruct ancient Maori life is by no means easy, though there are on record observations of Maori life and custom and general impressions of Maori mind and character dating from the days of the first contact of Europeans with the inhabitants of New Zealand. Some of these observations, though unfortunately not very systematic, were made before there had been much serious alteration in Maori life. This alteration proceeded very rapidly after the coming of Europeans, so that much was soon lost, even as a matter of record. In endeavouring to picture ancient Maori life one gains a deepening impression that it was more rich and complex and well established than has usually been supposed, or than would be gathered from the sketchy attempts which have been made from time to time to reproduce it. Our most complete accounts of it are based on evidence from the latter half of the nineteenth century when it was vastly changed. We have continually to be on our guard against supposing that the Maori as he became is the Maori as he was.

        
Early observers were shocked at such enormities of custom as cannibalism and intense bloodthirstiness in warfare, and some of them rather disgusted by lack of cleanliness, but the splendid physique of the race, their dignity and grace of bearing, and their general intelligence were so impressive that again and again we find the chiefs, and indeed the people as a whole, described as noble. “They are a noble race,” wrote 
Samuel Marsden, “vastly superior in understanding to anything you can imagine in a savage nation.”

        
It is difficult to estimate the Maori population at the time of the first arrival of Europeans in New Zealand. Estimates made during Captain Cook's visits to New 
Zea-



land vary from one hundred thousand to four hundred thousand. Perhaps the Maori population was a quarter of a million, and it certainly was not long before, through many introduced causes, it began rapidly to decline. The peopling of New Zealand by the Maoris is also largely a matter of speculation. There is a popular belief that the Maori people have been in New Zealand only for some six hundred years, but it seems certain that voyagers from the islands of central Polynesia reached New Zealand before the year 1000, and that the settlement of these islands by Polynesians was spread over several centuries and culminated in an extensive migration from Tahiti and nearby islands about the year 1350. In the Maori population, however it may be accounted for, there is certainly a strong Melanesian strain, more apparently than is to be found in the Polynesians of the islands. The Maori people took and still take great pride in their descent and have always endeavoured to trace ancestry back to someone who came to Ao-tea-Roa in one of the canoes of the famous migration. Thus “coming over in the canoe”—
Te Arawa, Tainui, Takitimu, or the others—was and is to the Maori what “coming over with the Conqueror” was in England, and “coming over with the 
Mayflower” in America. This last migration in the fleet of canoes had much to do with the development and organisation of the various Maori tribes in this country. Interest in one's “canoe” still persists, and every self-respecting Maori can tell you the name of his or her “canoe,” while legendary tales of the canoes and the question of priority of arrival are still matters of argument and jest.

        
The climate and natural resources of these islands necessitated profound changes in the customs and mode of life of those who came to them from central Polynesia. Life in this country was strenuous and difficult compared with life in the unexacting and indulgent environment of the tropical



islands. Different and more substantial dwellings were required, warmer clothing and new forms of food. Only one of the Polynesian food plants, the 
kumara, could be extensively grown in New Zealand, and even that not everywhere. The local fern root supplied a new and important, though much less palatable source of food. Pigs and chickens had not been brought to this country, though dogs had, and there were no native mammals in New Zealand to serve as a food supply. Bird life, small and great, was, however, abundant, and the Maori hunted the moa for food and finally exterminated it. Fish was also abundant. The island Polynesians made their clothes from 
tappa, a flimsy cloth manufactured from the bark of the paper mulberry. This tree was introduced into New Zealand by the Polynesian immigrants, but did not flourish and is now extinct. The New Zealand flax, however, supplied a fibre from which warm garments could be made and the Maoris learned to dress and weave it in skilful and beautiful ways and evolved many handsome types of garment. In place of the flimsy thatched houses of the islands they developed new types better suited to the climate. The ordinary dwellings of the Maoris were small and rather crude; but they were used as little as possible, and the people ate and slept in the open whenever they could. Each village had at least one storehouse raised on posts, a more pretentious structure, usually elaborately and beautifully carved. The village had also a large council house. The Maori council houses, fully decorated with carved and painted and plaited designs, were by far the most beautiful structures in the Pacific. The abundance of fine hard woods in New Zealand led to a truly remarkable development of wood-carving and to the almost complete abandonment of the stone construction found elsewhere in the Pacific. Maori woodwork is good by any standard, as indeed is Maori art in general, and the fact that the artist was held in high



esteem in Maori society and that such work dignified rather than demeaned a chief probably had much to do with the development of such beautiful craftsmanship. The Maoris decorated every object which they used; but their finest efforts were put forth in the decoration of war canoes and the great carved council houses. The most valued Maori implements, weapons and ornaments were made of that variety of jade found in New Zealand which we know as greenstone. This material is exceedingly hard and tough, and tools made from it were scarcely inferior to those of metal. A greenstone club would take a year or more to make, and one is amazed when one realizes the actual number and variety of handsome Maori artifacts so laboriously and skilfully produced, and now for the most part scattered amongst the museums of the world.

        
Maori social life within the tribe was securely based on the principle of hereditary chieftainship, though the hereditary principle was checked by the requirement of outstanding ability and efficiency in some activity of tribal importance. This gave a most effective form of leadership, and in Maori society almost every undertaking was made a communal one, carried out on the initiative of the chief to which tribesmen gave a willing and proud response. Leadership was a most important co-ordinating force in Maori life, a force which did much to stabilize conduct and to secure order and industry. In addition, conduct was regulated by a most intricate system of 
tapu, or supernatural prohibition, and no phase of life was without its religious and magical requirements.

        
Thus in the course of some centuries there was evolved in these islands a well-organized mode of human life possessing values of its own. The Maoris here acquired an energy and a force of character rarely found among their Polynesian relatives. Life in Ao-tea-Roa was less gracious and



pleasing than life in Tahiti or Samoa, but it was more vigorous, resistant and varied. Much labour and much ingenuity were required to secure a sufficiency of food; and the working, with stone tools, of large forest trees for buildings and canoes, and the construction of palisaded hill forts called for much strenuous activity. In this temperate environment the Maori people became not only the best of the Polynesians but in some respects one of the finest peoples in the world.

        
The main institution round which Maori life was organized was undoubtedly inter-tribal warfare, and this institution, with all its ramifications, to a great extent produced the typical Maori mind and character. Its passing away necessitated profound readjustments. To the ancient Maori to be a successful warrior was the normal and natural career for a man. Apart from those other careers of priest and artist, and apart from primal economic activities in which all were engaged, warfare was the only possible activity in which the Maori male could prove his powers, achieve distinction, or maintain the distinction which was his by birth. Maori warfare, however, must not be judged by what it became in the early half of the nineteenth century, when the equilibrium of life was profoundly disturbed and when new and far more destructive weapons had been introduced. In the nineteenth century warfare became much generalized and freed from all the ceremonial restraints which rightly belonged to it. It would be a great mistake to think that the Maori was a fierce fighter and nothing more. Early observers comment again and again on the absence of ferocity in their countenances, which were said to be “open, composed and pleasing.” They comment further on their industry in work, their sociability in friendly inter-tribal visits, their games and contests, and the strong affection displayed in their family life. War was not waged throughout the year, but



generally only in the summer months, and particularly after the planting of the crops and after the harvest. Campaigns would be planned in the winter and actively prepared for in spring. There is much evidence to show that their wars were not as destructive as might be imagined. In their traditional accounts of them they certainly tended to exaggerate the number killed. It is hardly too much to say that Maori warfare was a dangerous summer pastime, glorified by much ceremonial and intimately linked up with religion and other cultural forms. As to the immediate causes of war, tribes maintained with each other what may be termed a debit and credit account in 
utu, or revenge. Causes of warfare were deliberately conveyed and sought. Chiefs and people decided on war after the nice weighing of real or fancied insults and on fine points of honour for which the only parallel is the range of actions or expressions which until recently required European gentlemen to “call each other out.” There has been much misunderstanding of Maori cannibalism, as a result of generalizing from the practices of the nineteenth century, when its ritual aspects had been largely destroyed and the traditional restraints on it had disappeared. No early writer describes the Maoris as eating human flesh indiscriminately or altogether for its own sake. Almost exclusively the bodies of enemies, or special portions of them, were eaten in superstitious revenge, in the belief that qualities such as strength and courage could be thus transferred, and as a final and unanswerable insult. Since to be a warrior was his natural career, to die in battle was for the Maori a fit end. He had a developed philosophy of war and death.

        
Of Maori philosophy in general and of their religion and mythology much could be said. Two versions of these matters were current. One of the most interesting of Maori institutions was the School of Learning, a kind of sacred college of the nobility. In this were handed down to selected



students during a course of three to five years the higher forms of Maori philosophy and religion, especially the cult of 
Io, the supreme being. All this was unknown to the common people, who possessed only the popular myths and stories. Of poetry and song there was much and it was often surprisingly lyrical, full of sensitivity both to nature and to human relations of a highly developed sort. The Maoris indeed, living in close contact with all the forms of nature, had an extensive and intimate knowledge of them and a deep feeling for them. Out of this knowledge and feeling came a wealth of images to embellish speech and song.

        
The intelligence of the Maori people was judged by early observers to be equal to that of Europeans, which it certainly was, though it was, of course, very differently exercised. A contrast was however felt and is still apparent between the two races in respect of the manner in which the emotions were permitted to express themselves. The Maoris were for the most part characterised by a spontaneity in regard to the emotions, a readiness to express and display them frankly where the white man would be restrained; though in some circumstances the reverse was practised.

        
Thus, then, the Maori as he was; healthy and vigorous in his body, keen and alert in his intellect; spontaneous in his emotions; ingenious, skilful and artistic in his crafts; nicely combining the aristocratic and the democratic in his social life; brave and relentless and yet chivalrous in his game of warfare; sensitively aware of his natural environment; affectionate and romantic in his personal relationships; with a satisfying philosophy of life and death; intelligent, proud, sure of himself and his way of life. Thus the Maori as he was, one hundred and fifty years ago.
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III—
The Coming of the 
Pakeha

        

All this had very largely to pass away. A way of life possessing values of its own had to be destroyed. With the first appearance of Cook and his men the equilibrium of Maori life was at once disturbed. This was a very real thing. The Polynesians who had colonized Ao-tea-Roa had achieved an equilibrium with their new environment; making full use, with the means at their disposal, of its resources and developing well understood usages with one another. If we look for parallels to their condition when Europeans discovered them there is one which comes close to ourselves. The social state of the Maoris towards the end of the eighteenth century was not altogether unlike that of the inhabitants of Britain when that island was first colonized by the Romans; and we have already seen how the Briton impressed one Roman student of character. In some respects the mode of life of the Maoris was superior to that of the ancient Britons, and certain customs apart, and allowing for the lack of materials, it will in many ways bear comparison with that of the Scottish clans down to a much later date.

        
It is difficult for us at this date to realize at all fully the excitement, the courage and the subsequent tragedy of the encounter of Maori and 
pakeha. For the first time as a result of the visits of Cook and others, the Maoris became acquainted with a white race and with one vastly superior to themselves in all the arts of civilization. Nothing could have been more startling than the arrival in their country of an unknown people whose appearance, language, customs, garments, weapons and vessels were utterly unlike their own and of whose existence on the earth they had been entirely ignorant. Interestingly enough they had in their traditions



the far-off record of a race fairer than themselves and the name they gave to the Europeans, 
pakeha, meaning pale or fair, is connected with the word 
pakehakeha, their name for this fair race which had taken on in their traditions a semi-mythical, semi-divine character. These men must be gods, with all their wonders and with their sacrilegious indifference to all those observances on which the Maori believed his life and welfare to depend. As soon appeared, they were human enough. The arrival of Cook and his men was like the opening up of a new world to the Maoris. At one bound their ideas became enormously enlarged. This expansion and disturbance of mind was much increased when the two peoples became acquainted with each other's language and the Maoris began to learn of the other countries of the world, which they were eager to do. Cook was in general humane and just in his treatment of the Maoris, and certainly desired to make friendly contact with them. Yet tragedy occurred on the very first day, and several Maoris were shot down. Both parties were excited and on edge, and Cook, rendered apprehensive by the spirited behaviour of the Maoris, could not know that they were much given among themselves to making sudden and violent displays of emotion by way of threat. The Maoris however were never cowed by Europeans, and always challenged them and boldly came again if fired upon. In view of subsequent happenings and subsequent opinions regarding the Maoris it is worth noting that Cook recorded of them that “all their actions and behaviour towards us tended to prove that they are a brave, open, warlike people and void of treachery.” And again: “Notwithstanding they are cannibals they are naturally of a good disposition, and have not a little humanity.”

        
On his return to England after his first voyage Cook's account of New Zealand and its interesting inhabitants aroused much attention, and in particular attracted the notice



of the celebrated 
Benjamin Franklin, the American philosopher and man of letters then living in England and at the height of his fame. He and others, impressed by what they had heard, projected a “scheme for carrying the benefits of civilization to the New Zealanders.” A Mr. Dalrymple, who was in charge of the enterprise, published a pamphlet entitled, “Scheme of a voyage to convey the conveniences of life, domestic animals, corn, iron, etc. to New Zealand, with Dr. Benjamin Franklin's sentiments upon the subject.” Nothing came of the scheme. It was to cost £15,000; there were no profits to be made, and apparently not enough wealthy persons shared the philosopher's humanitarian sentiments. The New Zealanders received the benefits of civilization in quite other and less philosophically planned ways. But Cook and the promoters of his subsequent voyages were influenced by the idea, and Cook carried with him and introduced into New Zealand many kinds of seeds and plants, as well as the domesticated animals. Meanwhile the French had visited New Zealand, and though they were hospitably received by the Maoris their conduct towards them was very different from that of Cook and much bloodshed was the result. It would be easy to misunderstand the instances of violence offered to some early visitors to New Zealand. The Maoris were often outraged at the behaviour of Europeans, which broke their intricate laws of 
tapu; while further, definite ill-usage was followed by vengeance, and vengeance was a powerful Maori motive—being taken on the next members of the 
pakeha tribe encountered. At this time, about the end of the eighteenth century, the New Zealanders were held in great terror by mariners on account of exaggerated reports regarding their ferocity and their cannibalism; a fact not without an advantage of its own, for it prevented New Zealand being chosen as the site of a convict settlement.

        


        
That it was possible to make friendly contact with the Maoris if only the visitors would behave decently had been proved in 1814 by 
Samuel Marsden, who in that year established the first Christian Mission in New Zealand. It was proved again in the year 1820, when H.M.S. 
Dromedary visited the northern part of New Zealand to secure a cargo of kauri spars for the use of the navy. One of the officers on the ship was a 
Major Richard Cruise, and his 
Journal of a Ten Months' Visit is one of the best early accounts of the Maoris that we possess. Cruise was deeply interested in what he termed “a people eminently fitted with every natural endowment,” and spent much time in their company observing their behaviour and customs. His friendly and sympathetic attitude evoked, as always, a generous response on the part of the Maoris. “If,” he wrote when departing, “on our arrival the people felt a friendly disposition towrard us, it was now considerably increased; mutual confidence was perfectly established; to the hut of the Maori and to his humble fare the white man was ever welcome, and, as a guest, his property was sacred from violation… We had the satisfaction to think that not only a high degree of respect for the British character was excited among the natives, but that we carried with us, at our departure, their general good wishes, and the sincere and disinterested regret of many individuals.” Very different was the conduct of the men, not to say the masters of the many whaling and sealing vessels which made New Zealand their base about the beginning of the nineteenth century—rough fellows, long separated from their own womenfolk and showing little or no consideration when ashore for their Maori hosts. About this time also escaped convicts from New South Wales began to make their way to New Zealand, as they did in fact to all the islands of the Western Pacific—again wild and even desperate fellows, brutalised by the treatment they had received and restrained



by no feelings of humanity in their treatment of native peoples. The first white residents of New Zealand were, in fact, for the most part a very mixed lot: shipwrecked and runaway sailors, escaped convicts, ex-convicts and the like, illiterate and often vicious men. By the second decade of the nineteenth century a state of anarchy had set in at the Bay of Islands, where a heterogeneous collection of several hundred white men, living without any pretence of government, showed the barbarians just what civilized men could be and do. At this time new diseases to which the natives had no immunity were introduced and epidemics began to take extensive toll of the Maori population. Little wonder that the young 
Charles Darwin, later to become the great naturalist, visiting the north of New Zealand in the course of the world voyage of the ship 

Beagle, formed a poor opinion both of the country and its ill-used inhabitants. The mission station at Waimate seemed to Darwin the one bright spot in a depressing and disordered land.

        
The missionaries had, as mentioned, been active since 1814, but though trusted and respected and regarded as a useful source of iron and other civilized goods, they had made little progress in converting the Maoris to Christianity. It took ten years to make one convert. But during this time the missionaries did endeavour to stand between the Maoris and those who were all too ready to ill-use them. Also they stood between the Maoris themselves; for the most striking first result of the coming of the 
pakeha to New Zealand was a great intensification of Maori inter-tribal warfare. Their warfare, which with their own weapons had not been very deadly, became vastly more so with the introduction of firearms. Right throughout the Pacific, as a sequel to the coming of the white man and the disturbance of the forms of native life, extensive civil wars took place. In New Zealand warlike expeditions on a new and hitherto unprecedented scale were



undertaken. Early in the nineteenth century Maori warriors heard of the magnitude of wars in civilized Europe and set out to equal them. Several great Maori chiefs of the time— Hongi, Te Waharoa and 
Te Rauparaha—were definitely fired by what they heard of the exploits of Napoleon, and endeavoured to emulate his deeds. The acquisition of muskets enabled chiefs like Hongi and Te Rauparaha, both men of outstanding ability, to undertake extensive campaigns, pay off old scores and establish themselves as mighty warriors among their own people. If other tribes were to survive, they must secure muskets also, and this they did by desperate exertions in the production of flax. A ton of dressed flax was required for a musket and a little powder and lead. Food production was neglected in the interests of this one urgent purpose, and semi-starvation was in some cases the result. As one old Maori said later of this time: “All the men were wandering about the face of the earth and all that men thought of was to save their lives and get guns.” It has been estimated that in these murderous campaigns fully one-half of the Maori population was destroyed. The missionaries did what they could to prevent fighting and slaughter but they were practically powerless to control the forces that had been released. On the death of Hongi there was composed a song, in part cursing the white man for bringing about this fearful slaughter of Maori by Maori:

        

          
“Curses on thy head, thou stranger from afar


          
That brought hither to this land


          
The strange and powerful weapons


          
That felled the mighty of this land


          
And laid them low in death.”
        

        
Some of the traders and sea-captains were nothing but ruffians. The enormities committed by such Europeans were known in England, but proper responsibility would not be



accepted. Of one singularly outrageous incident, however, the Secretary of State wrote that: “It is impossible to read without shame and indignation these details. The unfortunate natives of New Zealand, unless some decisive measure of prevention be adopted will, I fear, be shortly added to the number of those barbarous tribes who in different parts of the globe have fallen a sacrifice to their intercourse with civilized men who bear and disgrace the name of Christian.” In 1832 a British Resident had been appointed to New Zealand; but he was without real authority or the means of backing up such authority as he possessed. One thing, however, was done for the inhabitants of New Zealand. It was decided that they should have a national flag. Three patterns were sent from England and the chiefs of the North were asked to vote for the one they favoured. This they solemnly did, the chosen flag was publicly hoisted and saluted, and the chiefs sent an address to King William IV thanking him for their flag.

        
When the tribal wars died down in New Zealand the peace which resulted was largely a peace of exhaustion. But this was not to last long, for soon Maori and 
pakeha were in armed conflict as a result of 
Hone Heke's vigorous gesture for Maori independence. This, usually known as the war in the North, lasted for some two years, and included a good deal of sharp fighting. It was not however by any means as serious and significant as the subsequent wars of the 'sixties.

        
Thus the story of the coming of the 
pakeha to these islands cannot, if we are really prepared to face it, be said to be exactly a pretty or a romantic story; though there is a persistent tendency to romanticize it.
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IV—
Civilizing the Maori

        


Captain cook had found the Maoris living, in a sense, in the stone age; in a sense, because their ancestors had known the use of metals and many features of Maori life were far beyond stone age standards. But the Maoris were far too intelligent to stay in the stone age once a civilized material culture had been demonstrated to them. The eagerness and excitement with which they received the materials of European civilization were astonishing; especially of course those materials which had reference to their own dominant institutions, such as weapons of war. When the tragic civil wars had ceased the Maoris began enthusiastically to adopt the externals of European civilization. The productive methods of the white man were adopted, and agricultural products of great variety were grown and exchanged for a wide range of European goods. There was now no real need to make and to decorate tools, utensils or garments. European goods could be secured from the 
pakeha-Maori trader. And it was not only outward habits that were changed. The minds of the Maori people were in many ways changed too. It was at this time that the missionaries began to make progress and the Christianizing of the Maoris proceeded rapidly. Their own laws of 
tapu were weakened, where they were notg abandoned for the requirements of the new religion. The younger Maoris learned to read and write with an amazing eagerness and great facility. Once writing had been introduced to them and their own language, through missionary effort, reduced to written form, the Maoris acquired almost a passion for this art. They wrote everywhere, on all occasions and on all substances: on slates, on paper, on leaves of flax, or on any broad leaf. Early converts to



Christianity soon acquired the phraseology of Christian devotion and Christian theology, and when different religious sects were established in New Zealand the merits of the rival churches were discussed by their adherents with great gusto and much astuteness. The Bible, translated into the native language, was printed and widely distributed; the Maoris read it to considerable purpose, and, since it was their only civilized literature, quoted from it with great freedom— often with a logic embarrassing to those who had brought it to them. In their ceremonial speech-making and in tribal discussions biblical quotations began to be used as authoritatively as the sayings from their own traditions. The Old Testament naturally attracted them most, for they found there recorded a mode of tribal life in some respects similar to their own. Biblical names were extensively adopted and bestowed on converts at baptism, on children and on their villages. The new religion became the ruling fashion; natives travelled long distances to hear the missionaries and to obtain Bibles; some began to evangelize their own people before the missionaries came amongst them; and as there were insufficient Maori Bibles available to meet the demand, those who could write transcribed and carried home such portions as they could thus obtain. The outward forms of the new religion, like keeping the Sabbath, were meticulously observed, but, as later became apparent, the extensive adoption of Christianity was in most cases superficial and not a little determined by the idea that the new God was clearly influential in worldly matters, and, as the God of the Europeans, necessarily more powerful than their own gods. The missionaries for their part seemed to envisage the political development of New Zealand as a kind of theocracy with themselves in a position to exclude any influences that would menace the effect of their teaching.

        


        
Maori agricultural production was both extensive and successful. The Maoris grew wheat and ground it in their own mills or sold it for export to Australia. At one period in the 'fifties the Bay of Plenty, Taupo and Rotorua people, about eight thousand in number, had upwards of three thousand acres of land in wheat, three thousand acres in potatoes, two thousand in maize and one thousand in 
kumara. They owned six thousand domesticated animals, four water-power mills, forty-three coasting vessels and upwards of nine hundred canoes. In the course of one year the Ngatiporou tribe of the East Coast supplied forty-six thousand bushels of wheat to the 
pakeha traders at a value of £13,000. It became the regular thing for the Maoris of certain districts to supply the growing European population with the major portion of its food supply, and at one stage Auckland merchants were almost wholly dependent upon Maori trade.

        
Outwardly at one time it almost did appear that the civilizing of the New Zealanders was proceeding and could proceed successfully. But meanwhile other things had been happening. All this peaceful industry was soon to be destroyed and much that had been adopted was to become confused or be rejected. In 1839 the first colonists for New Zealand were dispatched by the New Zealand Company. This forced the British Government to take long delayed action in regard to the appointment of a Governor and the cession of New Zealand to the British crown. The first settlers arrived at what is now Wellington a week before the Governor arrived at the Bay of Islands. A few days after 
Captain Hobson's arrival the Treaty of Waitangi was negotiated. This was on the 6th of February, 1840. By this Treaty the Maoris ceded to the British Crown the sovereignty of New Zealand—a conception for which they had no word in their language and one which they could understand only with the greatest difficulty—and the Queen for her part



guaranteed to the Maoris the full, exclusive and undisturbed possession of all their lands, save as the Crown might wish to purchase them, and imparted to them all the rights and privileges of British subjects. Largely on the advice of the missionaries forty-six Ngapuhi chiefs signed at Waitangi, and copies of the Treaty were then carried through the land, each chief who signed receiving a blanket and some tobacco. Over five hundred signed, some with little or no understanding of what they were doing. The missionaries, whom they trusted, advised them to sign and they wanted to get the “Governor's blanket.” Some tribes, however, would not sign. The nearest the Maoris came to understanding the Treaty was in saying, as one of them did: “The substance of the land remains with us; its shadow goes to the Queen.” There can be no doubt that the Treaty of Waitangi was admirable in its original intention and it did save the Maoris from being despoiled of their lands at the very beginning of the colonization of New Zealand. But this is by no means the full story, and it is unfortunate that something of a legend should have been created concerning the significance of the Treaty and its outcome. At the great Maori gathering held to commemorate the ninety-fourth anniversary of the signing of the Treaty and to acknowledge the generous and symbolic gift by Lord Bledisloe, then Governor-General, of the site of its signing, the Treaty of Waitangi was more than once referred to as the Magna Carta of the Maori people. It may be suggested that the Treaty of Waitangi was like Magna Carta in this one respect, namely, that its provisions were always the subject of contention and its principles the prey of the strong-armed. No Governor of New Zealand from Hobson onwards has ever done other than declare to the Maori race that the Treaty was sacred, but let any fair-minded person study Rusden's 
Aureretang—the Groans of the Maori, or 
Gorst's 
The Maori King and form



his own opinion as to how far that sacredness was in effect respected. Few people are aware that as late as 1884 a deputation of Maori chiefs visited England and made their last but by no means first appeal to the Queen and to the British Government that the Treaty of Waitangi might be respected.

        
Speaking in the Upper House in 1863, 
Dr. D. Pollen, later Prime Minister of New Zealand, said: “I was present when the Treaty of Waitangi was proposed, and an attentive listener to all that passed. I heard Her Majesty's representative arguing, explaining, promising to the natives, pledging the faith of the Queen and of the British people to the due observance of it; giving upon the honour of an English gentleman the broadest interpretation of the words in which the Treaty was couched… The ink was scarcely dry on the Treaty before the suspicions which had been temporarily allayed by the promises of the Governor were awakened with redoubled force, and I need scarcely remind the Council that from that time to this, every action of ours affecting the natives had presented itself to their eyes, and had been capable of that interpretation, as showing that our object and business in this Colony was to obtain possession of the land of the natives, rightly if that were possible, if not then by any kind of means.” This gives us the key to the subsequent tragic conflict of Maoris and Europeans.

        
Roughly the scheme of the New Zealand Company was that the Maoris should part with their land for blankets, axes, fish-hooks, print and various trifles (sixty red cotton nightcaps were included in the goods with which 
Colonel Wakefield thought he had bought twenty million acres in the Wellington, Taranaki and Nelson districts); and having parted with their land, were then to supply the necessary labour for the white nation builders. Needless to say things did not work out quite in this way. For many years a bitter struggle,



not always one-sided, went on between those who wished to see the Treaty of Waitangi respected and those who wished to secure the land of this country. In a very complex situation Government officials were in general defending Maori rights against the Company's settlers, and the latter, having in many cases been led to expect something quite different from what eventuated, were impatient with both the Government and the Maoris. The New Zealand Company had confidently sold Maori land in London before securing it from its owners here, and had drawn up an elevated scheme for preserving Maori reserves in the midst of its lands to act as a civilizing agency—a scheme which could not possibly work.

        
At first the Maoris had eagerly received the useful white man, and chiefs had regarded “their 
pakeha” as a valued possession. But organized settlement was something different, and the Maoris were quick to see the significance and realise the consequences of shipload after shipload of settlers (for the 
pakeha were apparently illimitable in number) with but one desire, which they had been led to expect would be very directly satisfied, and with little awareness of the Maori's feeling for his land or the complexities of his mode of holding it. When Europeans first came to this country every portion of New Zealand was owned by the tribes according to native custom and every feature of the country was known and named down to the last hill and stream. Tribes were extraordinarily jealous of their territorial rights, and well aware of their exact extent. It is difficult for Europeans to realize the intensity of the feeling which the Maoris had for their ancestral lands and the strength of their attachment to them. This was indicated in many of their proverbial sayings and made evident in many moving incidents. When the sale of the Waitara lands was insisted on by the Crown—the incident which precipitated the war of the 'sixties—
Wiremu Patukakariki rose up and said: “Governor, Waitara shall not be



yielded to you. It will not be good that you should take the pillow from under my head, because my pillow is a pillow that belonged to my ancestors.” The chanting of a lament, bidding farewell to one's home and lands as death was approaching, was a not uncommon Maori custom. Sometimes, after a battle, a captive would seek and be granted permission to sing his song of farewell to his lands before he was put to death; or he might ask that he be allowed to drink of the water of some stream that flowed through the lands of his tribe. Sometimes prisoners of war who were kept as slaves sent a message to their friends in their own tribe: “Send me a handful of earth that I may weep over it.” It is clear that when the first Europeans to settle among the Maoris, the so-called 
pakeha-Maori, were given or bought land the Maoris thought of them as being taken into the tribe and as having been given that right of occupancy and use of the tribal lands which they themselves as individuals possessed. Later they were to learn that Europeans had very different ideas as to the ownership of land. When the Wairarapa Lake was awarded to the Crown, by arrangement, not so many years ago, the local Maoris sang in the Native Land Court a strangely impressive song of farewell to the lake. In times of great stress the courage of the people was stirred by an appeal to their emotional regard for their tribal lands, and when they fought for them, as they felt they must, they said: “The blood of the white man is shed in his money, but as to the blood of the Maori, it is shed in his own land.” When some would sell the tribal lands, others would say: “Look around at those mountains and to that fine harbour; they are durable and cannot be destroyed. What we receive for it will give a small parcel for each of us and will soon be consumed; the tobacco soon smoked, the pipes broken, and the clothes worn out.” The late 
Elsdon Best, writing in the 'nineties, told of the affection of a Maori



chief for the lost lands of his ancestors. “I stood on a hill,” he wrote, “overlooking the harbour of Ira in company with a lineal descendant of the great chief Whanake and his famous wife Tamairangi, and well do I remember the tone in which he spoke of the lost lands of his tribe. How well he knew every point and hill, bay and flat, stream and forest, and their old names, together with many strange tales connected with them. With what pride he pointed out the scenes of former combats in which his people had been victorious, and recounted to me the legends of the land of Tara. How earnest he was in showing me the places named in remembrance of his ancestors—how he described to me the beautiful appearance of the harbour in those pre-
pakeha days. Coming down to later times he spoke of the encroachments of the white people and the disappearance of the Maoris from their old-time homes. No trace of anger or resentment could I detect in his words or tone, but a certain spirit of proud melancholy as he said: ‘Very great is my love for this land.’” Faced with an increasing host of colonists and seeing the substance pass as well as the shadow the Maoris did not yield up their lands without a struggle. The wars of the 'sixties, precipitated by an act of purchase, clearly unjust, insisted upon by the Government, were for the Maori part a struggle to retain their lands and a struggle to preserve their national existence. Bèfore this time, alarmed at what they felt was a growing threat to their national existence, namely the steady loss of territorial dominion, they had formed land leagues to resist the further sale of land. It was not only that they wished to retain the soil that they loved but also that, being a proud and spirited people, they wished to avoid national submergence or extinction. An indication of the intensity of nationalist fervour was a patriotic 
haka, “Hold fast the land,” expressing the growing anti-European feeling in quite untranslatable terms and sung with frenzied 
en-



thusiasm at a great gathering of tribes in Taranaki in the 'fifties. From this time forward those who wished to sell land were made to feel that they were traitors to their race.

        
By 1860 the Maori people had reached a desperate state. The effects of the abandonment of their own ways of life and order were becoming apparent. The laws of 
tapu which they had obeyed in superstitious reverence had been overthrown by the teaching of Christianity. No real attempt had been made by the Government to provide them with institutions to replace those which had been destroyed. One is amazed as one reads of the administrative neglect of the Maoris, who, as may be recalled, had been solemnly promised all the rights and privileges of British subjects—a neglect careful nevertheless to separate them from their lands. There were many things to make them, always a proud people, feel socially and politically inferior. Gorst, in his fine book, 
The Maori King, says: “The hopes of social advancement which the natives had formed when they first consented to share their country with the stranger, were disappointed. They did not fail to contrast the rapid alienation of their land with the slow improvement of their condition, and they feared that at this rate their lands would be gone before they had attained the desired equality with their white neighbours. Every function of Government seemed paralysed in comparison with the Land Purchasing Department. They were willing to exchange their land for civilization and equality, but for no other price. Despairing of obtaining those boons from Government, the desire to withhold land altogether became nearly universal, in order to check the aggrandizement of that power which might hurt them as an enemy, but did not much benefit them as a friend.” The Maoris found themselves abused and reviled by the poorer type of colonist, and were made to feel themselves an inferior race, expected to get out of the way of the white



nation builders. 
Potatau, the first Maori King, well aware of the threatening and abusive language of the newspapers, with fine irony sent, as he was dying, a message to his friend, 
Sir William Martin: “Be kind to the niggers.” The Maori chiefs made appeal after appeal to successive Governors to have their authority in some way restored to them. Its loss had a most seriously destructive effect upon their people. But nothing effective was done to restore it or to provide a substitute for it. Some chiefs made pathetic attempts to govern their people in the European manner. Quite twenty years too late an effort was made, then utterly futile, to introduce civil institutions into the Waikato. Though armed resistance to European authority was never by any means universal in New Zealand a state of native lawlessness virtually was. Unfortunately it was the policy of 
Sir George Grey, twice Governor of New Zealand at critical periods in the relations of Maori and European, to use his own personal authority with the Maori people, rather than maintain and make use of the power of their chiefs. Sir George Grey was genuinely interested in the Maori race, as his collection and publication of their mythology shows, yet he contrived to make a thorough mess of his administration of them.

        
Eventually the Maoris despaired of ever being governed successfully by the 
pakeha, and not without reason came to feel a profound distrust, and even a contempt, for him and for his government. The desire for a separate national existence, ever more strong and passionate, expressed itself in the King movement. This movement, centring in the Waikato, was a complex one with several causative factors, joined by various tribes for different reasons and itself changing in character as events proceeded. It was never characterized by any real animosity towards the 
pakeha until he himself made this inevitable. It could have been sympathetically understood and dealt with, but it was not. The Maori idea was to fix



the boundaries of European encroachment and within their own territories to live under laws suitable to their condition, maintaining friendly relations with the 
pakeha and gradually adapting themselves to his civilization, but preserving autonomy and equality. By a King they never understood what Europeans did and they never rejected Queen Victoria. Ironically enough they found their justification for their idea in the Old Testament, which 
Wi Tamihana, the “king-maker,” had read with great earnestness: “One from among thy brethren shalt thou set king over thee,” he quoted. “Why should the Queen be angry,” another chief argued, “we shall be in alliance with her, and friendship will be preserved. The Governor does not stop murders and fighting amongst us. A King will be able to do that. Let us have order, so that we may grow as the 
pakeha grow. Why should we disappear from the country? New Zealand is ours. I love it.” Gorst, who knew the situation in the Waikato intimately and at first hand, wrote: “Of the wisdom of the King's Council I feel bound to speak in the very highest terms. In all questions which I have heard discussed by them, they have argued with calmness and good temper, keeping steadily to the point at issue, and facing all the difficulties. They usually came to a just decision. Calm in discussion, the strongest opposition never provoked personal rudeness. It would have been impossible to get together a body of Maoris with whom the Government could have more advantageously consulted upon the management of the native race.” But war was declared upon them and ten thousand British troops, and nearly as many colonial troops, defeated the Maoris in the war of 1863–4. Confiscations of Maori land to the extent of nearly three million acres followed, confiscations which were unjust in their incidence apart from the injustice of the whole policy. Fighting dragged on for years in a mood finally, on the Maori side, of bitter and even fanatical hatred,



and gone now was that chivalry which had so won the respect and admiration of the British troops. National aspirations were followed by national despair and it was in desperation that fighting was continued.

        
One direct result of the wars was the appearance and spread among the Maori people of an extraordinary movement, semi-religious, semi-nationalistic, known as the Hauhau movement. It had begun mildly enough but when defeat was becoming apparent and the idea of the King movement was destroyed it gathered among some of the tribes an amazing and fanatical force. At times it was almost a form of madness and psychologically it may be interpreted as a kind of group neurosis. As a religion it was an attempt on the part of the Maoris to have a faith of their own which should be independent of the white man. Its beliefs and ritual were an almost meaningless mixture of ancient Maori religion and Christianity. It aimed at the destruction of the 
pakeha and in the scattered warfare which persisted right through the 'sixties it promised its followers miraculous immunity from the bullets of the enemy and roused them to a mood of violent hatred. It is not difficult to understand the appearance and appeal of such a movement. When a spirited people feel themselves to be in a desperate situation, with their very existence, cultural and national, at stake, what may be termed a messianic mood supervenes. Prophets arise who promise a miraculous deliverance, and 
Te Ua, the founder of the Hauhau movement, and 
Te Kooti, who was associated with its most bloodthirsty excesses, were the first of a line of Maori prophets which has persisted with diminishing force down to this day. There are many parallels in other times and places, though perhaps the prophetic movements among the North American Indians are the closest. 
Te Kooti, who is generally believed to have been nothing but a bloodthirsty and savage rebel, had not only the general situation of his



people to inflame him, but also personal injustice. He was deported to the Chatham Islands without good cause and certainly without trial, and on his escape led the other deportees and such followers as he could gather to a bloody revenge. Those among whom he took his revenge could scarcely have been expected to understand all that had produced it, but it should not be altogether impossible to do so to-day.
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V—
The Maori Dispossessed and Destroyed

        

The effect upon the life and mind of the Maori people of this ten years' struggle with the white man was profound. The war made for them a break with the past which was almost complete and from now forward the relation between the two races and the Maori situation were inevitably very different. The disastrous consequences of the war were not only a matter of those killed, nor only one of material loss. Its psychological effects were even more important and far-reaching. The whole people, “rebels” and “friendlies” alike, were kept for these years in a state of uneconomic activity and unnatural tension. Economically the people suffered severely. All the able-bodied men were withdrawn from the work of food-production, and many who had been dependent upon them perished from sickness and privation. Cultivations had been neglected, and homes, goods and stock had been wholly or partially destroyed or consumed. Habits of industry were lost and took a long time to return. Those from whom their best land had been confiscated felt an acute sense of injustice and more than one generation was embittered in this way.

        
The Maoris saw the white man increasing numerically and continually a growing power in the land, while they felt themselves to be passing away. A mood of profound depression very naturally resulted. They said: “As the 
pakeha rat drove out the Maori rat, as the introduced grasses drove out the Maori fern, so will the Maori die out before the white man.” This generation of the Maori people saw, or imagined that they saw, the end of their race at hand. There was at this time a distinct reaction against all European ways, a rejection



of much that had been adopted, and an attempt to revive lost features of their own life and economy. Some tribes isolated themselves from the white man, resolved to have nothing further to do with him economically and politically, and determined to live out their lives on what remained to them of their own territory. The King movement persisted, and still persists, though now a power only among the Waikato tribes, whose social organization is still centred around it. These tribes have maintained their exclusiveness in a remarkable way down almost to the present time. The mood of the Maori people at this time was something much more intimate and profound than what we would describe as a loss of self-confidence. However much one may now believe the moral victory in the war to have lain with the Maoris, and however much they may have felt themselves to have been in the right, the result was the same. They had suffered not only outward, but what was much more serious, inner defeat as well. The 
mana Maori was destroyed. They gave their own reasons in their own terms for their condition and mood. Their 
mauri ora, their sacred life principle, was lost. They had believed, in their own times, that this spiritual principle was necessary to maintain the physical and mental welfare of man. If it was lost, death must result. In a fatalistic mood, and in terms of their old magico-religious beliefs the people now felt that they could never regain physical, intellectual or spiritual vigour. Some looked back, and one old Maori said: “I tell you that the Maori is in fault. He has deserted his old gods, institutions and beliefs; now they have turned against him and are destroying him. How is it possible for us to survive? I say to you that I am resolved to return to the beliefs of my fathers.” But most had not the heart even to make this declaration. There could be no return to their own way of life; it was lost for ever and the future was without hope. The people acquired an



acute sense of impotence and of inferiority and a kind of apathy supervened. The spirit of enterprise and adventure which had formerly characterized them was gone.

        
This mental attitude had a profound effect on the Maori. Lack of interest in life led to a careless disregard of provision for the future. Through subtle interrelations of mind and body in a people of strongly imaginative and suggestible temperament it led to physical deterioration and affected birth rate and numbers. The Maori population continued to decline until the end of the century and its extinction was freely predicted.

        
Several years ago there was published an excellent book called 
Te Hekenga, being the reminiscences of Mr. R. McDonald, of Horowhenua. It is an account, personally observed for the most part and skilfully and sympathetically analysed, of the old order of Maori life and its gradual “passing away,” which is the meaning of the Maori title. The “passing away” of the Maori is illustrated in the case of a comparatively small and unimportant tribe within whose territories the author was born. Every significant feature of the whole process of the relations of Maori and 
pakeha is illustrated in miniature. The account of all the disgraceful jobbery connected with relieving the tribe of its lands is particularly revealing. There is a Maori saying to the effect that “the peace of the 
pakeha is more to be dreaded than his war,” and its truth requires little demonstration. It was in the twenty years following the cessation of fighting that, by legal sale now, the Maoris lost the great bulk of their lands to the white settlers of New Zealand. The history of legislation dealing with Maori lands reveals an astonishing number of changes and reversals of policy. With successive Governments policy has moved between the extremes of restriction of private sale and free trade in Maori land. But one thing is clear: whatever the changes of method and whatever the



resulting chaos the land has steadily passed into European hands. In 1865 the Native Land Court had been established to determine the titles to lands that had been or might be sold and to determine them according to Maori customs and usages. Of the seventy years of its work it is probably not unfair of Condliffe to write (
New Zealand in the Making): “Throughout its history it has been a means of facilitating the separation of the Maori from his land as equitably and as painlessly as possible.” In this way, he truly adds, “it has been the chief mechanism in the break-up of Maori economy and the destruction of tribal order and discipline.”

        
In 1873 an Act established the principle of individual title to land, in the face of the communal nature of Maori land tenure and in spite of the fact that the Maori people had been given a guarantee that that title would be determined according to their own usages. An account of what followed down to 1892, when pre-emption was definitely resumed, is contained in the words of a Royal Commission which reported in the previous year. Rehearsing the evils which followed upon the Act of 1873 the Commissioners said:

        
“The tendency in the Act to individualize Native tenure was too strong to admit of any prudential check. The desire to purchase Native estates overruled all other considerations. The alienation of Native land under this law took its very worst form and its most disastrous tendency. It was obtained from a helpless people. The crowd of owners in a memorial of ownership were like a flock of sheep without a shepherd, a watch-dog or a leader. Mostly ignorant barbarians, they became suddenly possessed of a title to land which was a marketable commodity. The right to occupy and cultivate possessed by their fathers became in their hands an estate which could be sold. The strength which lies in union was taken from them. The authority of their natural leaders was destroyed.

        


        
“They were surrounded by temptations. Eager for money wherewith to buy food, clothes and rum, they welcomed the paid agents, who plied them always with cash, and often with spirits. Such alienations were generally against the public interest, so far as regards settlement of the people on the lands. In most of the leases and purchases effected the land was obtained in large areas by capitalists. The possession of wealth, or that credit which obtained it from financial institutions, was absolutely necessary to provide for Native agents, interpreters and lawyers, as well as to distribute money broadcast among the Native proprietary. Not only was this contrary to public policy, it was often done in defiance of the law.

        
“Of all the purchase-money paid for the millions of acres sold by the Maoris not one sixpence is left. Their remaining lands are rapidly passing away. A few more years of the Native Land Court under the present system and a few amended laws for free trade in Native lands, and the Maoris will be a landless people.

        
“But it was not only in the alienation of their lands that the Maoris suffered. In its occupation also they found themselves in a galling and anomalous position. As every single person in a list of owners comprising perhaps over a hundred names had as much right to occupy as any one else, personal occupation for improvement or tillage was encompassed with uncertainty. If a man sowed a crop, others might allege an equal right to the produce. If a few fenced in a paddock or small run for sheep or cattle, their co-owners were sure to turn their stock or horses into the pasture. The apprehension of results which paralyses industry cast its shadow over the whole Maori people. In the old days the influence of chiefs and the common customs of the tribe afforded a sufficient guarantee to the thrifty and provident; but when our law enforced upon them a new state of things, then the lazy, the



careless, and prodigal not only wasted their own substance, but fed upon the labours of their own industrious kinsmen.”

        
Great numbers of the Maori people lived on, and were assisted to spend, the moneys they received from the sale of their lands in ways which certainly did not tend to their welfare. The wave of alcoholism which swept over the Maori people at this time was made possible by the money they received in this way, was encouraged by the unscrupulous means adopted to persuade them to sell, was intensified in its effects by the poisonous nature of the liquor supplied to them, but was really motivated by a deeper cause, namely by the mood of despair which so many factors had contributed to create. It is little wonder that in these years the Maoris should have acquired a poor reputation in the mind of the average white New Zealander, especially among the new settlers who did not know and understand and respect them as the earlier settlers had done. Characteristics resulting from the destruction of the forms of Maori life and from their bitter and disillusioning experiences were assumed to be inherent in the people and the white man blamed the Maoris for becoming what he had made them. Nothing was more common than to have the Maoris described as lazy, improvident, incapable of sustained industry. The more sympathetic and philosophically inclined said: “The Maori is going to his doom, dying of a broken heart.” The extent to which the Government of the day could still misunderstand the Maoris and the stupidly apprehensive way in which it could act towards them was made clear in the treatment of 
Te Whiti, the Taranaki Maori prophet. He was most determinedly pacific and gathered his followers into his village of Parihaka to await the day of miraculous deliverance from the 
pakeha. But the Government took alarm and poured an overwhelming armed force into the village. The Riot Act was read to an unarmed and orderly crowd of men, women and



children, wholesale arrests were made, the villagers were evicted and the village and the natives' cultivations were destroyed. Some people were openly disappointed that there was no war, the only casualty being a soldier who shot his own foot. An extract from a newspaper letter by Mr. 
Robert Stout, as he then was, is interesting as showing the racial situation at the time. “I suppose, amidst the general rejoicings at the prospect of a Maori war, it is useless for anyone to raise his voice against the present native policy. I do so more as a protest than with any hope that any one colonist can ever aid in preventing the murder of the Maoris, on which it seems we, as a colony, are bent. I call it murder, for we know that the Maoris are, as compared with us, helpless, and I am not aware of anything they have done to make us commence hostilities. The race is dying, and if we were at all affected with the love of humanity we should strive to preserve it, or to make its dying moments as happy as possible… We are powerful, they are weak, and that is the only explanation that the future historian will give of our conduct.” After this affair certain Maori grievances were righted and before the end of the nineteenth century the worst phase of the Maori attitude of defeatism, depression and resentment at injustice had passed, while a new adjustment to life, aided by several welfare measures promoted by the State and by a more conciliatory attitude on its part, had begun in some tribes at any rate.
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VI—
The Re-Emergence of Leadership

        

The extinction of the Maori race has been predicted for almost eighty years. In 1856 Dr. I. L. Featherston, who was much concerned in New Zealand affairs of that period, declared: “The Maoris are dying out, and nothing can save them. Our plain duty, as good compassionate colonists, is to smooth down their dying pillow. Then history will have nothing to reproach us with.” In 1881 
Dr. A. K. Newman made the same prediction, but did not apparently fear any reproach; rather the contrary. “Taking all things into consideration.” he wrote, “the disappearance of the race is scarcely a subject for much regret. They are dying out in a quick easy way and are being supplanted by a superior race.” In 1907 
Archdeacon Walsh was more sympathetic but no less sure of the end. Concluding a very careful survey of the causes of the decline of the race he wrote: “The Maori has lost heart and abandoned hope. The race is sick unto death, and is already potentially dead.” But the Maori people, when we had done and said our worst and were admittedly doing better, survived, though their number probably fell as low as forty thousand. Then the Maori saved himself, and one knows of no other instance of a native people, so largely dispossessed and destroyed, setting to work to regenerate itself and adjust itself to new demands. There has of course been 
pakeha assistance, especially in the way of education and health services; but the actual renewal of Maori life proves on analysis to have been the result of Maori leadership. Maori leadership in a new form to meet new conditions re-emerged in the 'nineties of last century. It came from the younger men. The older generation was still too distrustful and backward-looking to make a realistic attack on the condition of the people.

        


        
The impulse towards the revival of Maori life which was to be effective came very naturally from those tribes which had suffered least, materially and spiritually, in the contact and conflict of the two races. This applies in particular to the Ngatiporou tribe of the East Coast of the North Island.

        
Towards the end of the century there had been a movement for a Maori Parliament and one was set up and its deliberations duly ridiculed in the newspapers of the country. It was hopeless enough, able to follow neither Maori custom nor English political forms, but it was an effort at national reorganization by a broken and scattered people. The most noteworthy feature of this movement was its aim of 
Kotahitanga, national one-ness. This was an ideal very different from the tribal economy of the old way of life. Faced with the possibility of national submergence, the Maoris had long seen the need for confederation, and the 
pakeha proverb of the sticks which cannot be broken as a bundle captured their imagination and made a strong appeal to them in their circumstances. But tribal experiences had been so varied, tribal attitudes towards the white men were in consequence so different, inter-tribal enmities and jealousies so persistent, and inter-tribal communication was so broken and difficult that it was to be a long time before 
Kotahitanga was to be realized, if indeed it can be said to be fully accomplished yet.

        
It was what came to be known as the Young Maori Party that was to provide the effective impulse towards Maori revival. To this loosely organized but intensely purposeful group of educated Maoris more is due than can be easily assessed or briefly described. As a movement from within for the regeneration of a native people, and as a conscious effort on their part to adjust themselves to civilized demands it is probably unique in the history of the many tragic contacts of civilization with native life. In some measure it was the result of opportunities of education given in the schools



and in the University. Apart from what they may have obtained from academic and professional training, these young Maori students made wider contacts and were able to take a more objective view of the condition of their people. The Young Maori Party grew out of the Te Aute College Students' Association. In 1891 some twenty past students of 
Te Aute College, some of whom were then attending the University, met and formed a body to which they gave the ambitious name of “The Association for the Amelioration of the Maori Race.” The young reformers were intensely in earnest, but very inexperienced. They surveyed the condition of their people, found it in many ways deplorable and pledged themselves to work for their welfare. Some of them went on tour among their tribes preaching their gospel of health and morals, and distributing copies of “Health for the Maori.” This had been written shortly before by 
Mr. James H. Pope, first inspector of native schools, an enlightened and devoted man who gained the confidence and affection of the Maori people very fully and was their valued friend and helper. But the students received a discouraging reception. They met with opposition and even contempt. The young should not instruct their elders. The Association died but not the idea. The young men really meant it, and in 1897 a further conference was called, this time to study and discuss the Maori situation and formulate a more practicable plan of operations. Reviewing their previous effort, one of their number, 

Apirana Turupa Ngata, said: “The causes of its failure are easy to find. In the first place, our enthusiasm outran our caution, so that we proposed in our inexperience, with very weak instruments, to effect reforms of a most sweeping nature. We had none of us any great knowledge of Maori life; the little we knew was not to the credit of the Maori people. Beyond that little we did not look. It was sufficient for us that our people were dirty, idle, drunken and immoral;



for we would teach them how to become clean, industrious, sober and virtuous. So we framed a constitution utterly impracticable, unsuited to the circumstances of Maori society, and beyond the power of the greatest organizing genius to effect.” The papers read at the conference were printed in a pamphlet and make most interesting reading. Young Ngata was quite the outstanding speaker, showing already in the four papers which he read that power of analysis and that comprehensive grasp of the problems of his people which have characterized his forty years of single-minded effort for their welfare. He urged on the others what was to be most conspicuously his own practice. Preaching the gospel of work he said: “I had rather die of overwork than live a life of aimless yawning, useless and purposeless.” Discussing what education might do for the Maori he said: “Never let us be false to our people. Whatever education may do for us. let it not put us out of touch with them, else our training will be a pitiful and lamentable failure.” Mr. Pope was present at the Conference, and reporting to his Department, he said: “Nearly every aspect of Maori life and activity was brought under review and there was vigorous but appreciative criticism of 
pakeha efforts to improve the condition of the Maori. Zeal and real ability are now being brought to bear on Maori questions by young men who, besides understanding the internal, the purely Maori conditions, have as firm a grip of the external as young men could be expected to have, and it will be something to wonder at if in the course of the next few years every abuse, great and small, connected with Maori affairs as managed by Maoris themselves, and with Maori affairs as dealt with by the 
pakeha, is not subjected to vigorous criticism and treatment at the hands of some of the young Maoris who have spoken at or prepared papers for this Conference.” The Association continued to meet in 
Confer-



ence and to endeavour to analyse the causes of the decline of the Maori race and discuss and apply remedial measures.

        
Mr. 
Ngata became subsequently the organizing Secretary of the Association, giving up what would undoubtedly have been a brilliant legal career. In retracing the work done by the Young Maori Party one realizes how fully the whole movement and its results are due to the emergence of this leader of organizing and directing genius. To him far more than to any other single man is due the changed and bettered condition of the Maori people.

        
The influence of the Young Maori Party gradually permeated Maori society, arousing a new interest in life and health and work. Its extensive influence has been exercised partly through political agencies, though in the main through non-political ones, by the wise and patient use over many years of those forms of Maori society which still remain. The enactment of the Maori Councils Act, concerned with provisions for improving the social conditions of the Maori people, would seem to have been a first result of their efforts, but no European knows or can fully find out the details of the years of work done in the face of immense difficulties and discouragements in the Maori villages. 
Hone Heke, a grand-nephew of the famous Maori patriot of the 'forties, whose name he bore, ably represented the Maori people in Parliament, his work for them being, however, cut off by early death. Notable Parliamentary work was also done by the late 
Sir Maui Pomare, Dr. 
Peter Buck, and Ngata himself.

        
Thus leadership, always, as already said, a highly important feature of Maori social life, appeared in a new form. After the wars many of the 
rangatira families in their very natural resentment at what they felt so strongly to be injustice, and feeling keenly their loss of 
mana, declined to adapt themselves to 
pakeha ways and refused to seek opportunities for 
pakeha education; though these were sought by others of



lesser birth and rank. Thus a new kind of Maori aristocracy, an aristocracy based on knowledge of the ways of the 
pakeha, arose; though to give effective leadership it had to secure the co-operation of the hereditary chiefs. 
Sir Apirana Ngata is himself a case in point. Though the acknowledged leader of the Maori people of New Zealand and of high rank, he is not by hereditary rank the highest in his own tribe, and on ceremonial occasions he gives place to others; but that tribe, the Ngatiporou, long ago wisely separated the 
mana of hereditary rank from 
mana in political and economic matters. There was also apparent in the new leadership which arose the infusion of a European element—the emergence, as leaders, of men of some degree of mixed blood, possessing, because of their wider training and knowledge, a certain mental ascendancy. Outstanding among these was the late 
Sir James Carroll, of Irish and Maori parentage. He was a man of remarkably engaging personality and considerable gifts. At a critical time in the relations between Maori and pakeha he was acceptable to both races and, with his tact, generous understanding and great powers of oratory, did much to bring about their political co-operation and social union. In the 
pakeha Government he created a sentiment favourable to the promotion of measures to aid the Maori race, and in the Maori chiefs he created a willingness to cooperate with the Government. He broke down the barriers between the races and but for him as forerunner, the Young Maori Party could not have been so readily effective.

        
It was not that hereditary chiefs had lost their own qualities. As one reads the accounts given oi the Maori people from the days when they were first discovered by Europeans, one finds at every stage impressive tribute paid to the qualities of mind and character of Maori chiefs. Merely to look at the paintings of leading Maoris executed by 
Lindauer, a faithful Germah artist of last century, which



are now in the Auckland Art Gallery and which have recently been reproduced in 
Pictures of Old New Zealand, will convince any perceptive observer that here are men and women possessing character and mental vigour such as makes the average 
pakeha political or business leader flat and dull by comparison. Oddly enough at almost every stage save the very earliest regret is expressed that the chiefs of the old type are passing away. Yet the type persisted and still persists in a truly remarkable way. A Commission on Native Lands and Land Tenure reporting in 1907, said: “We have been amazed, in meeting some of the chiefs who have appeared before us, at their intellectual vigour. We doubt if among educated Europeans who have had no greater advantages than the Maoris there could be produced the same percentage of men of alert intelligence.” But in the new circumstances of adjustment to civilized requirements such men could not or would not use their abilities and assert the influence which they still possessed. More recently, however, as will be mentioned, this hereditary element, still highly important in Maori society, has again been deliberately and very wisely drawn upon.

        
Of the Maori contribution to Maori survival and renewal 
Dr. Peter Buck (
Te Rangihiroa), now rapidly becoming one of the leading ethnologists of tke world and for many years associated with the Young Maori Party, has written: “I think New Zealand has been unique in the very powerful assistance she received from within. This assistance New Zealand has recognised publicly to some extent, but I do not think that she, or the world at large, realizes what the Maori himself has done to render the assimilation of culture forms possible. The resistance and struggles in which we were ever ready to engage have acted as the reagent which precipitated the incompatibles and separated die solutions which could be absorbed. The struggle to regain the elements of our own



culture that could be retained, whilst at the same time assisting in the search for the assimilable elements, created that patriotic spirit towards our own people and the State that various Governments have availed themselves of at a very cheap rate.” Of the work of the leaders themselves and of the methods which they have had to employ Dr. Buck has written: “When I look back and think of the things we have discussed on the various 
marac throughout New Zealand I can say that the Maori people has been served by its leaders in a wonderful way. And the leaders can look to the work of years in the field comprised by the 
marae and the meetinghouse for the experience they need in propagating the scheme for the development and settlement of land. Whether it is a Prince of Wales Cup match, a tennis tournament, the ceremonial opening of a carved meeting-house, the unveiling of a memorial to a distinguished member of their race, or the 
tangi and minor gatherings, the tribes or representatives of them have been brought together and the meetings have led to the constant promulgation of new opinions… Some day 
pakeha thinkers may realize how much diplomacy was used by the Maori amongst themselves and towards the white man in order that development of the country would ensue. The 
marae and the meeting-house that formed the arena of many a stage in the upward and forward progress of Maori public opinion, how are-we to express them in terms that carry value to the 
pakeha mind? Scientists and skilled writers may use Maori facts to record what progress the Maori has made. They may get the facts cold and value them at some economic standard, but the mental sweat, the patient arguing and psychological stress cannot be put into the picture. Yet it is just that which cannot be measured by an orthodox system of valuation which forms the greatest contribution that men like 
Carroll, 
Pomare and others gave to the people and the country.” The very least that one 
pakeha writer can do is to refrain from comment.
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VII—
Progress on the East Coast

        

The changes and reversals of policy in regard to native lands by successive Governments have already been referred to. From the maze of legislation regarding his land the Maori only too often emerged more and more landless. Certainly no real consideration was given to the question of how he might settle on and farm his own lands. While something was being done in regard to his education and his health his economic welfare was ignored and neglected. In all the Native land legislation passed it was further European settlement which was consistently aimed at. The 1907 Commission on Native Land and Native Land Tenure, in discussing the then unhappy situation and circumstances of the Maori people and their possible future, declared that:

        
“The position of the Maori people deserves careful and immediate consideration. There are many of the tribes and 
hapu in what we might term a decadent state. They have lost the habits of industry of their ancestors, and they have not acquired the habits of the European in this respect, and they are looking to the future with no hope. The race in many parts of the colony has declined, and seems vital in only a few parts. What is to become of the Maori people? Is the race to pass away entirely? They are a people able physically and intellectually… The race is worth saving and the burden and duty of preserving the race rests with the people of New Zealand… The Maoris, we believe, can not only be preserved, but also become active, energetic, thrifty, industrious citizens… This is not a matter of speculation. We have seen it in some instances… To our minds, what is now the paramount consideration—what should be placed before all others when the relative values of



the many elements that enter into the Native land problem are weighed—is the encouragement and training of the Maoris to become industrious settlers. The statute-book may be searched in vain for any scheme deliberately aimed in this direction. The Legislature has always stopped short when it has outlined a scheme or method of acquiring Maori lands or rendering such available in different ways for European settlement. The necessity of assisting the Maori to settle his own lands was never properly recognised… The spectacle is presented to us of a people starving in the midst of plenty.”

        
So far as the Maoris themselves were concerned the obstacles in the way of their becoming farmers were by no means exclusively human, that is existing in the character and will of the Maori people. The big obstacle, reacting of course upon the human factor, lay in the nature of the Maori title to land. The title granted for land which had passed through the Native Land Court made effective use practically impossible. A Maori would possess a series of interests in various blocks of land while actually owning no piece of land which he could work. The obvious solution seemed to be complete individualization, and the Court often took this further step. But the matter was not really so simple. Individualization led to over-subdivision, more or less immediate loss of the land, and chaos. Large areas of native land have from time to time been drastically vested in the Public Trustee or special Boards, such as the East Coast Trust Lands Board, or more recently in Maori Land Boards or the Native Trustee, to be administered for the group of native owners. But in none of these cases, it has been stated, “was the settlement of the Maori upon land a feature of the schemes, and they were not supported by the goodwill of the communities interested.” They provided no



real solution of the economic problem of the Maori; indeed they may be said to have intensified his problem.

        
New systems had actually to be invented, and what is now to be briefly described, significant for the whole question of the utilization by Maoris of their own land, is in idea and execution almost wholly the work of one man. The first realistic attack on this extremely difficult and complex problem was made by 
Sir Apirana Ngata who, through a quarter of a century, in his own tribe, planned and experimented and put new ideas into operation in the face of much resistance before successful solutions were finally worked out and embodied in legislation. The ex-Native Minister was speaking the bare truth when he stated simply last year: “I spent the best part of my life developing native land in the East Coast district.”

        
The Ngatiporou tribe has been fortunate. A number of circumstances have enabled it to retain its vitality and to become adjusted to the demands of 
pakeha civilization earlier and more successfully than the other Maori tribes of New Zealand. Physical isolation has been an important factor; isolation due to barriers of mountains and to the absence of good harbours on the coast. From the very first this tribe has been spared the worst features of contact with the 
pakeha. Their isolation has also given Ngatiporou a singularly strong tribal spirit, even though it has led to their being nicknamed 
Nati, or country cousins. As a tribe, for reasons of their own, they were “friendlies” in the Maori wars, and the strong resentment felt by other tribes and their suspicion of the 
pakeha were not induced in Ngatiporou. Their outlook remained direct. They actively sought opportunities for education, and towards the end of the century the best of the youth of the tribe was sent off to secondary schools and some on to the University. Much of their land was good and in the northern part of their district they consistently refused



to sell the best of it. They endeavoured to learn from and follow the example of the European settlers who came amongst them, and some of these were themselves extremely helpful. Sheep-farming was first attempted, but through inexperience, by 
pakeha standards it was not very efficient. The young men of the tribe were, however, keen to farm for themselves but were hampered by difficulties of title. It was at this point that new devices, representing original compromises between communal and individual practices, were introduced. These were two in number, namely, Incorporation and Consolidation. The incorporation of owners was the first device tried out and legalized. When pieces of land were held in common by a group of owners, this group could be declared a body corporate, which would then act through a committee of management and be able to borrow money from private institutions or State lending departments, and so carry out farming operations. In this way the best and most efficient members of the group could carry out the business of farming and yet be in personal touch with all who had an interest in the land concerned. This system enabled a large area of land between Gisborne and Hicks Bay to be brought into cultivation; but it was not a complete solution of a very complicated problem. There was still the question of the interests of the individual in scattered areas of land. This was dealt with by the device of consolidation of interests, initiated on the East Coast in 1911—a scheme which concentrates into one location, or into as few locations as possible, individual interests scattered over counties or even provinces by virtue of genealogical relationships. In place of such scattered interests each owner secures a compact farm, and in the consolidating process opportunity is taken to make the new holdings serviceable so far as boundaries, access, water supply and the like are concerned. This sounds straightforward enough, but it is hard to convey an idea of the immense



difficulty of the process in its early experimental stages, and of the knowledge and patience required to bring about so economically desirable a change. The first basis adopted was, to quote 
Sir Apirana Ngata, “a system of exchange of interests laboriously worked out, involving endless meetings, conferences, groupings and re-groupings, the breaking down of long-standing ties and overcoming of sentimental opposition—all calling for supreme patience and tact, together with confidence in the essential rightness of the solution offered.” To-day the exchange of interests is secured in a simpler manner by the acceptance of the Government valuation of the land concerned, but the process remains involved and difficult. Nevertheless experience has proved it to be satisfactory and, invented in one district, it has now been extended to others. Reporting to Parliament in 1931 the Native Minister said of the scheme: “Commencing in 1911 with the Waipiro blocks on the East Coast of the North Island, the principle of the consolidation of titles has been extended until it now applies to native-owned lands in five counties on the East Coast and in the Bay of Plenty, five in the King Country, and to practically the whole of the Native lands north of Auckland. It is now a stupendous undertaking. It has had to overcome considerable conservatism in the ranks of the Native Land Court as well as among tribes whose lands have been subjected to it; but wherever it has been applied the Maori communities have been insistent that it should be carried out with speed and vigour. It is doubtful whether any movement ever aimed at the solution of the Native land problem is so deserving of the encouragement and assistance of Parliament.”

        
Some ten years ago certain younger members of the Ngatiporou tribe urged that dairying was now the most economic form of farming, in view of the smaller holdings resulting from the process of consolidation and the increasing pressure



of population on the tribal lands. Dairying was a new thing to the tribe, and the proposal was, in characteristic Maori fashion, actively debated at tribal meetings. Opinion was divided. Some thought that the Maoris “would not stick to it” at such exacting work as milking cows. Others pointed out that there were successful Maori dairy farmers in other parts of New Zealand. Eventually the elders of the tribe were appealed to, because, it was said, “although they know nothing whatever of the new mode of farming, they have the wisdom of those who have lived long in the world and have acquired ripe judgment in determining matters of tribal welfare.” The judgment of the elders was delivered in these terms:

        
“We understand that the matter under debate relates to the production of food. This is a 
pakeha method of producing food, butter, to send to London, where the people of England may buy and eat it. Very good. Your ancestors cultivated taro and 
kumara with great care and patience, and knowledge. It is true that in some seasons the crops were plentiful, and in others they were poor. But they went on cultivating because it was necessary to their life. We sent you to school and out among the 
pakeha to learn his way of doing old and new things, and to bring the knowledge back to your villages. You are now called upon to use it. The rest you have in you from your forefathers. Therefore we say—go ahead.” This settled the matter. A co-operative dairy company was organized and the tribal nickname “Nati” taken as trade mark and brand for its butter. A factory was built at Ruatoria; the largest single consignment of dairy cattle that had ever left Taranaki was transported to the East Coast, milking sheds were built and, in the case of the larger farms, machinery installed; houses had to be built on the new holdings; all this had to be done by Maoris who, when they started, had no knowledge or experience of dairying whatever. Here again inspired leadership played its part, and 
Sir Apirana Ngata's



“Cream Song” was one minor touch of ingenuity in the whole process of weaving the new activity into the old tribal pattern. The Company, given six months by those who “knew the Maori,” has some three hundred suppliers, practically all of them Maoris. Its product has been favourably commented on in the London market, where it secures the top prices given to the leading brands.

        
The Ngatiporou had much earlier made a venture into commerce. In 1911 the Waiapu Farmers' Co-operative Company was organized because the Maori farmers found themselves exploited by 
pakeha storekeepers. It is still operating successfully. In both cases 
pakeha co-operative principles have been successfully fitted into Maori communal patterns. Among the farmers there have been very few failures, and as time passes and population increases there is the probability of reversing the process of last century and reacquiring land from Europeans. Many have of course still to find casual and seasonal work and needless to say at the moment many are on relief work.

        
In two brief trips through the territories of the Ngatiporou as their guest, the writer was impressed by the vitality and vigour of the people and the reality of their economic progress. The tribe having committed itself to a new activity tribal spirit has seen to it that efforts were made to learn how to carry it out successfully. Much has been learnt in a very short time and there is keen competition and emulation in farming success. The movement out from the crowded and often insanitary villages to small farms has undoubtedly had a marked effect for good on the health and numbers of the people. Ngatiporou lead an active and characteristically Maori social life. Though much more individual than of old in economic organization, in social organization the people are still largely communal. The ceremonial forms of Maori social life are well maintained and give coherence and stability to



the tribe. At a tribal gathering the ceremonial forms of welcome, speech-making, song and feasting are still maintained. The visitor feels that he is encountering well-preserved, well-understood and genuinely felt social forms. The oral tradition persists. There are no Maori newspapers and tribal affairs and affairs in general are discussed together at occasional gatherings, of the real inwardness of which the casual 
pakeha onlooker has no idea. The people come in from their outlying farms to the 
marae, with its meeting house, dining hall, church, football grounds and tennis courts, and feel that they have a social background against which they can live their lives. There are plenty of European externals, but much that is Maori in the forms of social life, while the “inwardness,” as already observed, is still truly and fundamentally Maori. And so it undoubtedly will be for many years to come. On the recent occasion of the visit of a party of Rarotongan chiefs and entertainers who visited its territories, the whole tribe was on tiptoe. Tribal spirit was keenly aroused, and at Tokomaru Bay, where a new carved meeting house was opened by the Rarotongans, some twelve hundred Ngatiporou gathered to welcome their island visitors and to do honour to them with all the characteristic Maori forms: speech, song, dance, feasting and gift-making. At this and other gatherings on the Coast one was impressed not merely by the general health and vigour of the people, but by the aspect of every generation—the elders, some fine Maori types, full of character, the lively and attractive young people, and the swarms of happy children.
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VIII—
The Forward Move

        

Mention has already been made of the fact that until recently there has been little exchange of experience between the various Maori tribes of New Zealand. Tribal experience since the coming of the 
pakeha has been different in many ways, and this century found the various tribes in distinctly different moods and circumstances. The tribes of the north, who took the first shock of contact, were poor, more or less content with a comparatively low standard of life, and in many ways in a condition different from that of the East Coast tribe just described. Those in Taranaki and Waikato, remembering the defeat of the 'sixties, had much to brood over, as well as specific grievances for which they sought redress; and they long refused to make any very ready or willing co-operation with 
pakeha government and 
pakeha education. Apart from their varying experiences with the white man and his Government, the tribes also had their complexities of past relationships, friendly and otherwise, with one another. Inter-tribal communication is effected at the occasional Maori gatherings as described by Dr. Buck. Writing of the way in which these have in recent years been employed by Maori leaders, 
Sir Apirana Ngata has said: “The Maori world to-day is rich in men and women who, by virtue of education, business experience, social position and a sense of patriotism, are deliberately setting about the problem of fitting their people into the present-day conditions of New Zealand. They have in the tribal organization an instrument for publicity and the promulgation of schemes and ideas. The occasions for its use are the gatherings—
hui, tangi, and feasts—so often deprecated by well-meaning friends and advisers of the Maori who see in them nothing



but extravagance, waste of valuable time, danger to health and the perpetuation of undesirable customs. The average European has not realized that the promulgation of the ideas he has persistently sought to impose on the Maori people was not possible without recourse to the old-time method of discussion on the 
marae (the village courtyard) or in 
runanga or meeting house.”

        
In 1927 a Maori gathering which was to have important consequences was held at Wanganui. It was an historic renewal of relations between tribes of east and west and an opportunity for the exchange of experience and the discussion of Maori welfare. Of this meeting two of the Maori members of Parliament prepared a report for presentation to Parliament and from their report the following interesting passage is taken:

        
“The race had reached a stage in its development when young men, not soured by past tribal grievances, must get together and gather into a coherent, conscious organization the fragmentary progressive attempts made by the Maori to fit himself into his present environment. Sir 
Maui Pomare and Mr. Ngata defined the present position of the Maori people and recounted the successive steps that had been adopted for its betterment. The leaven of progress had been steadily at work, and when reviewed along all lines, the development had been remarkable. Physically there was abundant evidence of a wonderful improvement apart from the statistics of the last census, no visitor to any representative Maori meeting could fail to observe the health and vigour of the young generation, its poise and its self-confident bearing, the full cradles, and the greater care of infant life. The latter day Maori is throwing off the shackles of the past; looking little, if at all, over his shoulder, and interesting himself in the activities and pastimes of his 
pakeha fellowcitizen. Socially he is rapidly fitting himself into the life of



the country, where for a time he found himself in bewilderment. The communal Maori has become an individualist in proprietorship and in his home life. His womankind, as with other races, is speeding up the process of Europeanization in the home life and surroundings, so that the 
pakeha ideal of a ‘home’ is being gradually realized in the Maori villages throughout the Dominion. And the culture-complex that centres round the term ‘home’ (in its English significance) has with native modification been adopted. Economically and commercially the influence of four generations of civilization could not fail to affect the Maori extensively. With the loss of the greater part of their landed inheritance, the increase in population, the increased cost of living, the raising of the standard of life, and the weakening of the protective elements of the old-time communism, the Maoris of to-day were feeling the economic pressure with progressive severity. The feature of the day was, perhaps, the desire of the young people to work for themselves rather than be casual employees of others. Much of the pioneering work in the backblocks— bushfelling, fencing, roadmaking, shearing, draining and stumping, and such like—had been done and was still being done by the Maoris. That stage was almost past in the industrial development of the Dominion. The younger Maoris were reacting on the already complicated Maori-land problem and were demanding individualization, consolidation, readjustment of occupation conditions, and financial assistance. Their attitude towards the balance of their landed inheritance was much the same as that of Europeans towards the unoccupied Crown lands and the large estates of the Dominion. They were also compelled to look beyond casual employment in unskilled trades and on public works to the skilled trades, and, with that in mind, to regard education and training in a new light. Intellectually the attitude of the race towards education was a revelation of the accumulated effects of



civilizing influences. School attendance readily became one of the stages of the Maori youth. Naturally well endowed with brains, the discipline of the schools fostered with each successive generation the faculty of application, while the success of a few of their kind in the highest schools supplied fresh incentive and the motive of emulation. To-day no movement is capturing the mind of the best-thinking of the Maori youth so forcibly as that which aims, through the most suitable education, at preparing the Maori to take a fitting place in the life of the Dominion.” This passage is interesting in its equalitarian hopefulness and in its emphasis on the “Europeanization” aspect of the progress of the Maori. Here we have the Maori taking stock of himself and of his situation, and thinking of it particularly in relation to the general life of the Dominion. This meeting was followed by others in Maori centres in Manawatu, Waikato and the far North. In each case there was an interchange of tribal opinion and the progress of Ngatiporou and its challenge to other tribes was discussed. The Ngatiporou leader, 
Sir Apirana Ngata, was the moving spirit throughout, recounting what his people had been able to do, what had been tried and found workable, and putting definite proposals for similar efforts at advancement before the other tribes. The Ngapuhi in the North agreed to profit by East Coast experience and adopted the consolidation idea. But in the case of some tribes there were obstacles. They were found to be still repeating the 
kupu of their ancestors, the authoritative sayings of the past. This prevented realistic thinking on the problems of the present or any attempt to plan for the future. They were clinging blindly to what remained of the old because they could not themselves envisage the new. But the meetings were stimulating and revealing. Much was done to bring about a change of attitude; a growing unity was felt through this renewal of tribal relationships and a heightening of racial



consciousness. The race was seen to be in better heart and in particular the young people, it was evident, were good human material desiring and deserving opportunities for the renewal and development of life. In every case where a tribe agreed to make a forward move it was the young people who asserted themselves and broke the spell of the past. The more intelligent of them realized clearly enough the difficult position of their race and saw in the cultivation of their own lands the main hope for a self-respecting existence. But the question was how to find the means: the difficulties were so many. The land was tied up in all manner of complicated ways. If a young Maori or a Maori family had a definite plan in mind, the problem of obtaining finance was almost insuperable. There was also the spur of necessity. Actual stress was compelling Maori communities to look to farming for their maintenance. The forms of work which had been open to Maoris were referred to in the passage already quoted. Incidentally the work of Maoris in the pioneering phase of New Zealand life may be looked at from the other way. The Maori contribution to the white settlement of New Zealand has never been fully acknowledged; in fact scarcely acknowledged at all. Yet it was extensive and valuable. From the very first Maori knowledge of the physical conditions of the country and Maori labour for all the tasks of breaking in new land had been freely availed of in almost every part of New Zealand. All this remains to be written into the history of the country. From the Maori point of view, in the second decade of this century, the work of clearing the forest, draining the swamps, cutting the scrub, grassing and fencing, building the roads in which they had been extensively employed was finished. The timber, kauri-gum and flax industries which had supported a number of Maoris were in a declining state. The Maoris were thus brought up against a new economic situation—the 
pakeha whom they had aided



was now a producer and wanted their services no longer; while they had lands of their own or interests in lands and in many cases they had the practical knowledge of the operations required to develop them. They were ready for a lead and for the necessary assistance.

        
The financial assistance for Maori farming available from Maori sources through the Native Trust Office established in 1920, and through the various Maori Land Boards was most clearly inadequate. So also were methods of freeing Maori land for settlement, though the process of consolidation which was proving to be an effective and enduring method of resolving the situation had been speeded up. It was apparent to Maori leaders and to anyone also interested, that the problem of providing effectively for the future of the Maori population could no longer be deferred; and that Maori farming of Maori lands was the solution. Legislation of 1929 and 1930 provided the means. On becoming Native Minister, 
Sir Apirana Ngata set out to do for fellow-Maoris what he had done for his own tribe, and was able to put into operation schemes that had been so long and patiently prepared; for up to this date, though repeatedly urged to do so, Parliament had not been moved to apply State funds to the development and utilization of lands owned or occupied by Maoris. Accumulated Maori funds were all that had been available. The further step was now taken. The following extract from a departmental report is a brief summary of the mechanism of the new project:

        
“During the 1929 session, when Parliament sanctioned a scheme for the development of unoccupied Crown lands preliminary to selection, it was decided to apply similar provisions to lands owned or occupied by Maoris. To overcome any delays or difficulties arising from the nature of the titles to the lands proposed to be developed, the Native Minister was authorized to bring such lands under the scope of a



development scheme. Upon notification of the fact the owners were prevented from interfering with the work of development, and private alienation of any land within the scheme was prohibited. The funds for development were provided by the Minister of Finance through the Native Land Settlement Account. The difficulties as to title were literally stepped over, and the development and settlement of the lands made the prime consideration. The Minister was armed with the most comprehensive powers, which he could exercise directly through the Native Department or delegate to any Maori Land Board or to the Native Trustee. Amendments passed in 1930 empowered the Minister to direct a Board to use its funds for development, and instituted a system of development under the control of the Native Trustee, using the funds in his account. Power was also taken, by arrangement between the Minister of Lands and the Native Minister, to develop Crown lands that came within the sphere of a Native land development scheme, thus removing a further obstacle in the way of development.”

        
Thus provision was made for putting selected units of the Maori race on Maori lands in planned and supervised schemes. The legislative provisions were immediately availed of and by the middle of 1931 there were forty-one schemes in operation or authorized. There are now forty-four.
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IX—
The Schemes in Operation

        

In 1931 
Sir Apirana Ngata, as Native Minister, presented to Parliament a report on Native Land Development covering the first two years of the operation of the new farm schemes. This report gave details of the lands and expenditure involved and contained also an extremely able analysis, historical, psychological and economic of the Maori situation. It made clear the place of the development schemes in Maori life as a whole and outlined the probable course of that life in the future. It is a Parliamentary report of much more than usual interest and significance. It was followed by reports for 1932 and 1933. The 1932 report gave further details of each scheme and recounted the tribal circumstances and characteristics of the Maori units concerned and the special methods which had to be adopted to deal with them. These reports contain an immense amount of interesting information concerning a subject about which far too little has been publicly known and understood, and that little, for the most part, learnt in unfavourable ways. The analysis of the complicated human and material factors involved in this significant enterprise makes one realise fully its uniqueness, the manner in which it differs in character from any other land development or land settlement scheme undertaken by the State in New Zealand. This should be kept in mind throughout. Human and material elements are intertwined in a highly complex pattern. The story of every one of these schemes is full of interest; the reports tell of considerations and problems little known to Europeans or to which they might give little thought, which were yet highly important in the initiation and operation of this new and extensive undertaking. All these complicated human and material factors were fully understood and skilfully dealt with by the Native Minister



and his helpers. In what follows the reports of Sir Apirana Ngata have been fully drawn upon, and what they contain has in a number of instances been checked by personal observation. The writer has been interested in the schemes ever since their inception, and has observed them in operation down to this present year.

        
In his first report Sir Apirana outlined and explained certain persisting features of Maori life on which he realized he must build and in terms of which his schemes must be launched. He discussed frankly the elements of strength and weakness from the human point of view in the situation of his people. Some of these factors have already been mentioned; especially that of Maori leadership. It has been fundamental throughout and full use has been made of the influence of Maori leaders in launching the new enterprise. Their co-operation has been of immense value. The closely connected factor of tribal organization and tribal spirit had likewise to be taken into account. Here, while necessarily proceeding tribally and dealing with different tribes in different ways the effort was deliberately made to turn old tribal enmities and jealousies into a spirit of rivalry and emulation in the new enterprise. This has actually been done to a striking degree. One tribe has responded to the challenge of the achievements of another. The interchange of visits was encouraged and promoted and such visits proved stimulating and educative. A factor of the greatest importance throughout and one making for self-help and economical operation has been the Maori mode and standard of living. The Maori people, in some districts at any rate, are still able to gather much of their own food from their old-time sources, and those working on the development schemes have done so to a considerable extent. An example may be given. One of the first schemes undertaken and enthusiastically and successfully carried out was on undeveloped Maori land near Waiuku.

        


        
The chieftainess, 
Te Puea Herangi, was in charge and she organized her people into an 
ohu, or working bee, a characteristically Maori form of working. Only a proportion of those working were on the pay-roll, and six shillings per day was the rate paid to these. The whole party very largely found its own food. The following are extracts from reports of the work. “The supply of potatoes from Ngaruawahia will serve 
Te Puea and her people for many months to come. There are various sources of 
kinaki (relishes) there. From the sea within a stone's throw of the cottage and farm they get pipi. mussels, oysters and 
tupa, to say nothing of the abundant supply of flounders, which the young folk nightly obtain. From the fresh-water streams nearby they get eels. Mullet is plentiful.” Of this piece of work in general the reports state: “When the land was being ploughed with tractor-drawn implements, employing one expert Maori mechanic, the rest of the party were busy in front of the plough clearing scrub or stumping or grubbing or filling in gum holes, with which the surface was closely pitted. Behind the plough a party of young women pulled up roots and heaped them up for firewood, or gathered kauri gum brought to the surface. The development work commenced on 20th September 1929, with scrub-cutting, the filling-in of gum holes, and the erection of a cottage. Ploughing began on 16th October, and in thirty-five working days an area equal to 262 acres was completed, including the ploughing of 135 chains of road frontage. The average area ploughed per day was a little over eight acres, at a wage cost of six shillings a day. The total sustenance wages were £96; the gum picked up after the plough produced £104. It was an illustration of the working bee or 
ohu operating under an energetic hereditary chieftainess, who spared neither herself nor her people in the new sphere of productive effort.” This area is divided into five fully-equipped dairy farms and the Maori



owners are now paying back through deductions from their milk cheques the money advanced for development and equipment. In many cases Maori young people, working on undeveloped land, have had to put up with hardships such as few pakehas would endure. They have cheerfully put up with camp life and pioneering, their own mode of life making them willing and able to do this. At the beginning of the year, when looking round the development work at Ruatoki, Bay of Plenty, the writer received the strong impression that Europeans could not and would not have done it under the same conditions. To save burdening the land with costs the new settlers were living in the most primitive of shack dwellings. In many instances throughout the schemes as the farming stage was reached the cowshed was built and equipped before the dwelling, and was often much superior to it.

        
In regard to the selection of areas to which the new provisions and methods might be applied, many considerations had to be taken into account. Other things being equal, however, the social circumstances and favourable characteristics of the Maori people concerned have been regarded as primary. “The human element,” says the 1931 report, “has been regarded as the principal factor throughout—indeed the decisive one—after taking into consideration the quality of the land, accessibility, suitability for subdivision, and other settlement conditions.” Some projects were refused or have had to be delayed because of unpromising human circumstances. Hostility was shown and sinister motives suspected in some districts. In the initial stages of some schemes much difficulty of this kind was experienced, and it was at this point that the influence of Maori leaders was so important. The following from the 
Kawhia Settler of 13th August 1932, is an illustration:

        
“The Maoris of these parts are suspicious of any movement, however attractive it may be superficially, that has emanated



from a 
pakeha Government, which has been regarded as an institution to deprive them of their land. This suspicion has not been allayed by the circumstances surrounding the confiscation policy which succeeded the Waikato War, and suggestions of an ulterior motive are bound to fall on receptive ears.”

        
The article proceeds: “It is extremely fortunate that quite a number of officials and advisers in connection with the project are men in whom the Maoris are prepared to place entire confidence, and it is most gratifying to note the altered viewpoint of the Natives as the scheme has developed. They appear ready to accept the assurances of their friends that the sole object of the Government is to assist in rendering their waste lands productive, and so ensure a livelihood for themselves and their descendants.” The personal influence of 
Te Rata Mahuta, the late Maori King, was used in favour of this and of other schemes.

        
So far as previous experience was concerned the manhood of the Maori tribes has had extensive experience, as was pointed out earlier, in all the operations relating to the breaking in and development of land. But in the production phase of farming the Maoris have had much less experience, though Maori labour has carried out many farming operations under supervision. As an independent farmer the Maori has so far been less efficient than the European; and for some time will in all probability remain so. The qualities necessary—perseverance, vigilance, and regard for the future—can, however, be developed only by actual practice. European supervision has of course been necessary in the land development schemes, and we here come upon a critical feature of the whole enterprise. Its importance, as well as its difficulty, was realized by 
Sir Apirana Ngata from the outset. To quote the 1931 report:

        


        
“The appointment of a competent supervisor to manage the development operations on a scheme or a group of schemes was regarded as a condition precedent to the actual undertaking thereof. The commencement of many of the schemes was delayed, while some have had to be postponed indefinitely because satisfactory arrangements could not be made in this important respect. It was necessary to consider the fitness of a man to manage a Maori community, but no candidate for appointment could satisfy any one of its prime qualifications except by displaying it under service conditions. There the matter was bound to develop into a capacity for tuning in to the mentality of the Maori prospective settlers. The European supervisor was called upon to adjust himself to psychological conditions as well as to the business elements in a land-settlement proposition.”

        
In this problem of adaptation a special type of man of requisite knowledge and intuition had even to be visualized to suit a particular Maori community. Naturally there have been some misfits. Very few Europeans can successfully supervise or manage Maoris. The difference in mentality is still very marked and the 
pakeha is likely to be unaware of or indifferent to many considerations which are of great moment in the eyes of the Maori. In practice the plan was adopted of appointing a Maori foreman above each group of Maori settlers to act as mediator between the men engaged on development work and the supervisor. The foreman interprets to the rest the requirements of the supervisor and assists him to appreciate their reactions to his methods and tactics. The problem of mental communication between Maori and 
pakeha is still, as it has always been, a real one. How real it may be is evident from the fact that Maori leaders themselves, well acquainted with their own people and interpreting 
pakeha requirements to them, often find difficulty in introducing new ideas and making themselves understood.

        


        
No one in New Zealand can compare with Sir Apirana Ngata in completeness of understanding of the Maori people of whatever tribe, yet he has written: “Maori public men have all experienced difficulty in communicating ideas and systems that are the stock-in-trade of one tribe or district to their countrymen and relatives of another tribe or district, using the Maori language as a medium, and figures, expressions and illustrations in the common language and experience to clarify the propaganda. It is not uncommon to meet with a complete mental barrier or with interpretations in practice quite different from what was intended. Where language fails, success is laboriously achieved by work, by the actual undertaking on a convincing scale of an experiment, wherein the essential features would publish themselves. If Maori public men, who may be credited with the knack of propagating their thoughts and schemes through channels familiar to their people, are liable to be misunderstood or misinterpreted, how much more difficult is the position for the 
pakeha instructor or organizer who, besides his lack of the proper medium, has other standards or is insensibly influenced by other considerations.” Many of those who appear so knowledgeable concerning what should be done with and for the Maori people have not been among them sufficiently even to glimpse a problem such as this. This, if nothing else, should make us realize the vital importance for the whole enterprise of Maori leadership. The task of launching these forty-odd development schemes was immense in this respect alone, namely in the difficulty of getting all those concerned to understand and believe in the idea sufficiently to resign themselves to the drastic treatment of their landed interests, however much they might be told that it was for their own good.

        
The nature of the development work undertaken in the many schemes has varied. Six of the schemes are 
pre-



dominantly pastoral, comprising good land, but land not suitable for dairying. Eighteen of the areas when first brought under development were unoccupied and wholly unimproved. They were waste pumice lands or lands covered with forest or scrub. It is on such lands that the groups of Maori people involved have lived and worked under very arduous and primitive conditions. On the remaining areas the Maori communities were already in occupation, farming in an inefficient and haphazard manner and usually deeply involved with stock and station agents, storekeepers and other commercial concerns. In these cases the titles had first to be put in order to regularize occupation and clear the way for apportioning development costs to particular sections of land. Improvements had then to be effected and the farms made more efficient. In the numerous schemes, operating literally from the North Cape to the Bluff, though of course predominantly a North Island matter, details of methods of holding and financing and working the lands involved have varied as much as have the operations necessary for effective development. Of these latter, “reclaiming tidal flats, draining small marshes, grubbing gorse- or blackberry-ridden areas, and stumping old clearings ready for the plough are experiences met with over the two Islands by the far flung development units.”

        
Altogether, three-quarters of a million acres of land are under development, and more than eight thousand Maoris, including dependants, are provided for by the schemes.

        
From the first the effort was made to keep down costs, and it was made clear to the Maoris concerned that there was to be no “writing off.” Wages and labour costs have been kept down to a remarkably low figure. Bare sustenance rates have for the most part been paid. “With the guarantee of eventual legal occupation of individualized holdings and of reasonable financial assistance,” states one of the reports, “the man-power was confidently expected to respond to the appeal



that in the development stage it should exert itself at a bare sustenance rate. This was demanded in the circumstances in order that a sufficient margin between the cost of development and the value of the developed land might be created to cover the deficiencies that it was anticipated would arise in the critical stage of the Native land settlement scheme—namely, the farming stage. The response of the man-power has been magnificent.” The North Auckland schemes have been particularly notable in this connection. Self-help has prevailed to a remarkable degree. No wages were paid at all until the winter of 1931, when it was feared that the depression would compel many settlers to neglect their farms and seek sustenance for themselves and their families on relief works. Assistance, for repaying which they are responsible, had been confined to the supply of seed, wire and staples, fertilizers, dairy cattle and utensils, building materials and the discharge of liabilities secured on stock and equipment. “The northern tribesmen cleared the bush or scrub, ploughed and cultivated, split posts and battens, erected new fences or repaired existing fences, sowed the seed and applied fertilizers, and built their own cottages or cowsheds with their own labour. Nowhere was there so much cooperation among individuals and families, so great a determination to reduce to a minimum the call on outside capital, or to suffer the inconvenience of poor housing and indifferent equipment. The northern tribes describe this characteristic by saying that they work for one meal a day and themselves provide even that.”

        
A contract system was subsequently adopted for all development work which was of any magnitude and which could be reduced to definite terms. Men have been employed under contract who have no prospect of becoming settlers on the land they are paid to improve. This system has been extensively used since unemployment became a serious 
pro-



blem in Maori districts. For it must be remembered that this complex creative enterprise was launched just as the depression commenced and has been conditioned throughout by its disastrous economic circumstances. Everything possible was done from the very commencement to stimulate the Maori communities concerned, to overcome suspicion and resistance where they existed and to challenge the people to their best efforts.

        
Sir Apirana used to the full his gift for inventing and organizing, inspiring and encouraging. The response was in general excellent. The writer has seen the Maoris hard at it on Sundays as well as week days, and even working on in the moonlight. The work of 
Te Puea Herangi has been notable. Her people, the Waikatos, declined for many years to co-operate with the 
pakeha. They kept to themselves so far as they possibly could and brooded on their wrongs. They did not join with the other Maori tribes in taking part in the Great War, and any Government activity in their district they tended to regard with resentment and suspicion. But their attitude has been changing in the last few years and it is due to the good sense and the influence of their chieftainess, Te Puea, that this is so. Te Puea Herangi, grand-daughter of Tawhiao, the second Maori King, is a truly remarkable woman, of noble character and most striking personality, deeply impressing all who come into contact with her. For many years she has devoted herself to the welfare of her people. With great spirit and determination she raised the money necessary to purchase from the 
pakeha a portion of the land confiscated from Tawhiao. There, at Ngaruawahia, she established a Maori village for her following of orphans, homeless and landless people, and equipped it with buildings, including a handsome carved meeting house to act as a social centre for the Waikato people. In all this she showed exceptional gifts for organization and control.



Her authority among her own people is very great, depending partly on hereditary rank, but more upon her own powers and achievements. 
Te Puea saw clearly enough that her people could not continue to live on the memory of their wrongs, and, though strongly opposed by the die-hards in her tribe, and earning for herself the title of “Mrs. Government,” no compliment among the Waikato Maoris, she agreed to co-operate with 
Sir Apirana Ngata in the land development schemes. She was herself for some time in charge of the Waikato schemes and the carrying out of the Waiuku scheme under her leadership has already been described. Later her headquarters were at Onewhero, near Tuakau, for she herself lived and worked with her people on the schemes. There the writer has watched with admiration her wise and firm handling of the new farmers. On the Onewhero block the young Maoris built their own homes, neat wood and 
raupo whares, extremely economical and quite adequate, and built their own cowsheds and other buildings. The moneys available were never sufficient for all that there was to do, and Te Puea adopted many ingenious devices in the interests of economy and handled the food resources of the people with great skill. One example of her ingenuity must suffice. The winter before last the Maoris in this scheme were very short of warm clothing and blankets, and had no money to buy any. They had no blankets, but they had plenty of clean sacks. Sacks for blankets did not immediately appeal, so Te Puea split the sacks, made them into quilts by covering them with bright chintz, let it be known that she was using one herself, and the rest followed. When she was directing the land development work Te Puea said: “A scheme that will keep the people employed on their own lands is a good scheme. The people are kept from idleness and drink. To work their own lands under these conditions has given them fresh heart. The Maoris love their lands in



a way few 
pakeha can understand. My people are anxious to work and carry their responsibilities shoulder to shoulder with the Europeans. All that we ask is for an opportunity to prove it.”

        
In all this work the human factor has been made central throughout. It has not been the development of the land as such with which the schemes have been concerned, but the development of the Maori people through their effective settlement on their lands. This has been the result intended and much has already been achieved. Apart from improved material circumstances the Maoris concerned have been working with a new hope and acquiring a new hold on life and a new self-respect. The whole outlook of the people concerned has changed. The beneficial effects on their health have become apparent. Maori families have moved out of crowded and often insanitary 
kainga to an active life in the open.

        
Since the schemes have been under way many Europeans, Ministers of the Crown, members of Parliament, and others, have inspected and commented on them. The writer has noted no comment that has been other than favourable, whether made from the human or from the farming point of view. No one has questioned the value of the work done. The 1933 Committee on the Rating of Native Land stated in its report: “We visited and inspected several development schemes controlled by the Native Department, and were much impressed by the progress made in most of the schemes. We are of the opinion that similar schemes ought to be brought into operation with advantage both to the country generally and the Natives themselves, and we congratulate the Native Department on the progress already made.” The present Native Minister, the Right Hon. 
G. W. Forbes, completing a tour of the schemes in the Rotorua, Taupo and Bay of Plenty areas in the early part of this year,



expressed himself as highly pleased with what he had seen. The Hon. 
R. Masters has more recently expressed himself similarly after viewing the schemes in other districts.

        
And yet 
Sir Apirana Ngata, so fully responsible for this remarkable enterprise, had as the result of the report of a Royal Commission on Native Affairs to resign his portfolio and see his work in some degree discredited. How has this come about? It will take some explaining.
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The Native Affairs Commission

        

It is not a little unfortunate that practically all that is publicly known about this constructive effort among the Maori people should have come through unfavourable means. 
Sir Apirana Ngata, unlike some other Ministers, has always characteristically ignored press publicity for what he was doing, so that in the 
pakeha world practically nothing was known of his immensely significant work until certain aspects of it came under criticism. This has had the unhappy result of making a fair and balanced view of it, in Parliament, in the Press, and in the general community, practically impossible.

        
When the Controller and Auditor-General's report on the public accounts was presented to Parliament early in December 1933, it was found to contain, as rumour had freely predicted, a reference to the unsatisfactory condition of the accounts of the Maori land development schemes and of Maori unemployment relief. The Controller and Auditor-General had in his previous report to Parliament drawn attention to this same fact, and now found that not only had there been no improvement but irregularities had become more apparent. Investigations, he said, were still proceeding. Though the report dealt with many other matters, the attention of Parliament was concentrated almost wholly upon this one item, and in its treatment of it the operation of party politics was at once apparent. As Sir Apirana Ngata said much later, it was “good stuff for the Opposition,” certain members of which are still making it a means for the accumulation of political capital.

        
Sir Apirana Ngata stated that when the contents of the report were made known to him he had addressed a letter to



the Controller and Auditor-General inviting the fullest inquiry and at the same time had verbally placed his resignation in the hands of the Prime Minister. Sir Apirana repeated his desire not only for a full inquiry into specific charges of irregularity, but for an all-round review of the administration of Native affairs and of the whole Maori problem. While doing this he pointed out to the House something which was and is indubitably true, and which has conditioned this whole inquiry and its outcome, namely, that the whole race is more or less suspect. “If,” he said, “we have done nothing else, and I mean myself, the Maori Member in Parliament, and the officers of the Native race who permeate the ranks of the service and who have been putting their shoulders to the wheel during the last four or five years to undertake this tremendous job under the most adverse conditions—this is due to them and to the communities that are behind them; that the position be not misunderstood, that some of this is happening because the whole race is under suspicion as incapable of adjusting themselves to the business conditions imposed by the time.” Had the Department involved been any other than the Native Department the general attitude adopted would very probably have been a different one, though in no other Department would this have mattered in the same way. Here it mattered greatly, as will be shown. The Prime Minister stated that he did not regard the resignation of the Native Minister as necessary or desirable, and after a protracted debate it was agreed to refer the report of the Controller and Auditor-General to the Public Accounts Committee of the House. This Committee took lengthy evidence from a number of persons and reported in part as follows:

        
“In view of the great importance to the Maori race and to the Dominion of the maintenance of the policy of assisting Maoris to develop and farm their lands, and the danger that may arise at this juncture from a misunderstanding of



the difficulties they labour under, or of their method and customs in relation to the organisation of their labour and activities, and in view also of the disquiet in the minds of the taxpayers of the country, the Committee is of the opinion that the scope of any inquiry should be much wider than those specific issues, and therefore recommends that a Commission be appointed to investigate not only the matters arising out of the reports of the Controller and Auditor-General, but the whole of the administration of Native Affairs, especially in regard to the development of Native land and the administration of the estates of the Maori people.”

        
Parliament adopted the report, and a Commission, consisting of a Judge of the Supreme Court, a barrister and solicitor, a public accountant and a farmer was appointed in February 1934, and reported in October of the same year. Its inquiries were public and were fully reported in the Press The Maori people were keenly affected by it and felt that they and their leader were on trial, an impression heightened by the legalistic methods adopted by the Commission; the use of opposing counsel to lead evidence and the continual cross-examination of witnesses producing almost a Supreme Court atmosphere. The content and tone of its report made the resignation of 
Sir Apirana Ngata as Native Minister inevitable, and it was regretfully accepted by the Prime Minister. In the reception of the report by Parliament and by the Press there was little or no recognition of the surely important fact that many of the matters with which it dealt had already been rectified. In 1932, as a result of certain criticisms and recommendations made by the National Expenditure Commission in its survey of the administration of Maori affairs, the exceptional powers given to the Native Minister in connection with land development had been curtailed and a Native Land Settlement Board, consisting of several heads of Government Departments and other appointed



members, was proposed to control the expenditure of moneys in connection with these matters. Though the Board duly came into existence it apparently took a considerable time to exercise its functions. At any rate it was credited with none of the responsibility for what the disclosures of the Commission revealed. At the end of 1933 the Native Department was re-organized, and before the Commission reported methods of accounting such as would satisfy the Audit and Treasury Departments had been put into operation. The Controller and Auditor-General did not think that a Commission was necessary, stating before the Public Accounts Committee that his own officers could make such investigations as were required. Two cases of misappropriation of Maori unemployment funds had been dealt with by the Courts, while another case, the bringing of which was an indication of the general attitude of suspicion and distrust, had failed in the Supreme Court.

        
It is not to the purpose of the present writer to make a detailed examination of the report of the Commission. Some general impressions may, however, be stated. The report showed clearly that the financial organization of the Native Department had been quite inadequate to meet the demands made upon it by the initiation and rapid extension of the development schemes, and that serious irregularities had in consequence resulted. The Commission fixed the responsibility for this upon the Minister who, it may be noted, in none of his statements had in any way attempted to evade it. The report thus became, in spite of the very general order of reference given to the Commission, largely an indictment of the Minister. Public expectation, newspaper-created, was running high, and in all the circumstances the almost inevitable tendency was to prove a case. The result was that the main point of view of the Commission and its mode of presenting its findings led to the work of Sir Apirana Ngata



being shown well out of perspective. It is true that a certain tribute was paid to his work and to the value for the Maori people of what had been accomplished, but in proportion the major and minor faults, and these were scarcely separated, loom too large. Debit and credit do not seem in the outcome to be fairly balanced. While attention was directed, not without a certain self-righteousness (which one feels throughout), to those circumstances where Sir Apirana Ngata and others occupied positions in which, it is repeatedly said, “their interest conflicted with their duty,” the same emphasis was most certainly not given to the general situation where their interest and duty most conspicuously coincided. It is highly doubtful if the Commission, painstaking as it undoubtedly was, realized the full magnitude of the work done, its peculiar difficulties, saw it sufficiently against its general Maori background, or sensed the full inwardness of the Maori situation. One was astonished to find that though mention was made in the report of the complex human factors in the Maori situation and of certain persisting features of Maori life and mentality, Sir Apirana Ngata's own reports being quoted freely on these matters, the Commission clearly did not realize their implication, see how these things actually affected administrative methods and the course of events, and how they should in consequence temper judgment of events. This was a most lamentable failure of imagination; or perhaps it was that the Commission could not see the wood for the trees; or even that it “knew the Maori” already. One example must suffice. The Minister was more than once charged with favouring his own tribe, the Ngatiporou, in his administration. The Commission, with all that it had before it, should have been able to realize the singular importance of this tribe as a continuous example in present Maori life; the fact that it has led and is leading the other tribes in the renewal and readjustment of the Maori people and that it has gone further



and is at present able to go further than most other tribes can. It was essential, in fact, to “favour” Ngatiporou. These facts if fully realized should have modified the all too easy and obvious charge of partiality in administration due to Sir Apirana Ngata's membership of this people. The taking of the Maori point of view and the ability to exercise a modicum of intuition would have altered other judgments, but in general, while mentioning existing characteristics of Maori life and even stating the need for administration being “patient, sympathetic and friendly” the complete rightness of the 
pakeha way of looking at things was tacitly and even complacently assumed.

        
It is clear that it was the exceptionally wide powers originally conferred upon the Native Minister, dispensing as they did with certain safeguards in accounting rigidly applied in other Government Departments, that led to irregularities in the accounts. But, if the unique nature and difficulties of this enterprise be realized and the unique position of Sir Apirana Ngata as the trusted leader of the Maori people be also realized there is much to be said in justification of these special powers having been granted. Sir Apirana was initiating something entirely new, something the circumstances of which he himself alone—it may be truly said—fully understood. He probably, as one can see now, took too much upon himself personally, carrying out a prodigious amount of work much of it of a type usually capable in other Government activities of being left to departmental officers. Students of political science point out that a good Minister knows how to delegate work, but here, from the nature of the case, it could not be delegated. And Sir Apirana was, as he himself admitted, almost obsessed, since it was so real, with the human side of the problem to the exclusion of other considerations. Of the Maori feeling about financial and human values and their relative importance more will be said later.



Looking back Ngata was frank in his admission of failure to establish a system of checks over details of finance such as the departure from the usual routine departmental methods would require. From the first, enthusiastic and energetic, with the opportunity for which he had so long prepared and with his tremendous urge to get things done, he went ahead, as has been said, as though he were fighting a war. Ordinary departmental methods would never have sufficed to initiate the schemes and to push forward with them to meet the demand which quickly arose to have lands brought under development. Sir Apirana was openly defiant of “red tape” and under the circumstances of the staffing of his department the inevitable consequences appeared. It is all too easy to look back now and see that he should have hastened more slowly. Thus so far as the financial irregularities themselves are concerned while little or nothing can be said in justification something can and should be said in extenuation. Work of peculiar difficulty and novelty was rapidly undertaken by a department which was clearly neither adequately nor efficiently staffed to cope with it and the Minister's interest was “in the field” where the real problem lay. In addition there were soon further complications for the inadequate clerical staff caused by the extent of the Maori unemployment problem. It should be clearly realized that Sir Apirana Ngata had to run a business which was continuously and rapidly expanding when the Government was making strenuous efforts to cut down the Civil Service. In more than one instance during his administration the Minister was “let down” by dishonest men. The Commission, it should be noted, did not charge that administration had been in general extravagant, popular belief to the contrary. So far as land purchases are concerned, while two or any number of wrongs do not make a right, one may be permitted to wonder what would have been the report of an equally conscientious



Commission had one been appointed to inquire into the postwar settlement of ex-soldiers on the land, and how many “Iles purchases” it would have disclosed. This, however, is not said to palliate the faults and dishonesty which did exist in the Native Department.

        
On the whole Parliament received the report as fairly as party exigencies will permit, and probably actual difficulty in reading the report in the form in which it was presented (for it is badly arranged, with little or no separation of the general from the particular) led to its more favourable references being overlooked. Much goodwill towards the Maori people was expressed in the House, though one doubted if in some cases, since it was so vigorously protested, this was more than verbal, and if an attitude of distrust did not really underlie it. Sir Apirana Ngata's attitude was single-minded throughout. From the first mention of the matter in Parliament his real concern had been, not to protect or in any way to justify himself, but rather to prevent harm being done to the Maori situation, through the Maori interpretation of the 
pakeha attitude toward them. This concern was quite beyond the understanding of some members of the House and quite beyond some newspaper editors. The Maori people react very sensitively to 
pakeha criticism and are usually not in a position to understand its exact direction and extent. Their self-confidence is just re-emerging. They are not as yet by any means sure of themselves in their new enterprises, and are all too ready to feel inferior and resentful at criticism they do not fully understand. Their leader was in the unique position of having to explain each people to the other, and in a thus uniquely difficult situation, personal and racial, was concerned above everything to use his influence with his people to assure them of the reality and the continuance of 
pakeha goodwill and hearten them to continue their work. Giving his evidence before the Public Accounts



Committee Sir Apirana had placed the Maori position before the other race. “Whatever else may come out of this investigation, there is one thing that I should like the Committee to consider, one thing that the Government of the country should consider and the people of the country bear in mind—that this body of Maori settlers that were put on to these native lands has been working under a severe strain the last four years; they have only been able to maintain it by the inspiration of the men who have been leading them. No other way. I know that many a time they have been almost at breaking point.” Press comment on the report and on the resignation of the Minister was, with one base exception, in general fair. Where it failed to be fair, this was apparently due to complex political influences. One could wish that the goodwill that was so evident was supplemented by a deeper understanding. In his lengthy and eloquent speech in the debate in Parliament on the Commission's report Sir Apirana replied successfully to certain specific findings, amplifying from his own knowledge and from the Maori point of view the material before the Commission. But the most outstanding features of his speech were his affirmation of his own personal integrity, his right, as he said, to “hold his head up,” his spirited defence of his own tribe in its relations with the Government, his declared intention of wholeheartedly serving his people in all possible ways “until he dropped,” and his plea for a really broadminded and genuinely sympathetic attitude on the part of the 
pakeha. These were admirable. But though the ex-Minister did all in his power to prevent it, the harm was done. The Maori people, though mostly confused as to the reasons, yet knew that they had been robbed of their leader, of the leader who had inspired them with the new ideal. The result was a hesitancy and a slackening of effort, a tragic loss of heart by some of the Maori tribal leaders, and among the people a feeling of resentment that



the 
pakeha, as they believed, had so evidently something against them. Up to this point there had been remarkably few failures among those who had undertaken development work. Now the number, for all that Sir Apirana may do in co-operation with the 
pakeha Native Minister, will almost certainly be greater. His resignation was in its circumstances and effects quite unlike what the resignation of any other Minister would have been, and no one interested in the welfare of the Maori people can fail to regret that the investigation was not carried out and the necessary reforms, beyond those already effected, initiated in a way less damaging to them. The whole thing should have and could have been done in a different way; and, or so one would prefer to believe, it was lack of knowledge of the inwardness of the Maori situation that was the real reason why it was not.

        
In spite of all that has been disclosed regarding the Ngata land settlement schemes, if there has been in New Zealand in recent years any other constructive human enterprise that can be compared with this one, that has been consciously and imaginatively conceived, prepared for in half a lifetime of effort and experiment, and then untiringly carried forward in the face of the most complex human and material circumstances, then the present writer must admit that he for one has entirely failed to observe it. What 
pakeha administration may make of it—and one trusts that it will be temporary—will depend on the degree of real knowledge of Maori matters possessed by Minister and officials, on the generosity of mind displayed, and on that real belief in the Maori people which itself helps to create their response. No one could conceivably wish to see such a constructive effort dissipated. It must at all costs be conserved. More intuition and a less prosecuting tone in the report of the Commission on Native Affairs would have done much to conserve it.
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XI—
The Renewal of Maori Life

        

There was towards the end of last century ample evidence and considerable justification for predictions of Maori extinction, and as has been explained it was believed in by the Maori people themselves. Some of the factors in their regeneration have already been mentioned. As has been indicated, the impulse to survive came from within, as did the devising of the means of economic rehabilitation. Measures promoted by the 
pakeha Government took the Maori no further than a wretched kind of landlordism, than living on such rents as he received from the leasing of his lands to Europeans. When these were insufficient to support him or when they were non-existent he found work where he could, often only work of a casual or seasonal nature. The present renewal of Maori race-consciousness and of the Maori's faith in himself represent the cumulative result of a number of causes that have been operating for some time, some of which have already been traced and described. This revival of Maori life is also showing itself in a number of ways. Many or most of the outward forms of Maori life have passed for ever, but some persist and some are being deliberately revived. To be really among the Maori people at the present day is still to be in another mental and social world, in another New Zealand. Maori leaders, realizing clearly the position of their people, are consciously aiming at some degree of Maori individuality. This is done, not in any spirit of exclusive nationalism, and certainly not in any spirit of hostility to the 
pakeha, but as a result of a realistic facing of their present position and only possible self-respecting future. Say what we will, colour, race and culture do make a difference. If, as we are so proud of affirming, there is no colour problem in



New Zealand (and perhaps relative numbers have something to do with this) there is a colour consciousness. Where a difference of colour exists it is inescapable and inevitably operates in all manner of subtle ways. The Maoris cannot really be Europeans, and there is no good reason why they should try. Maori economic life will no doubt more and more approximate to European economic life as the Maoris learn to master European methods of production, but Maori mental and social life will in many ways for long remain distinct. The Europeanization of the Maori is often discussed as though it were something which should or should not happen. Actually it has been happening for more than a century and will inevitably go on happening, presumably for another century. Those concerned with Maori welfare have to deal not with a falsely conceived static situation, or with a condition that policy can rapidly change, but with a dynamic situation, one that will inevitably change, but change slowly, and to which policy should be progressively adapted. At the moment the need is clearly the conserving and strengthening of the Maori people in their newly acquired awareness of themselves and pride of race, and the giving as full a content as possible to their lives as Maoris. Europeanization has not changed and will not change the colour of their skins and they know it, and racial absorption is still a very long way off. Rapid Europeanization has been several times tried in educational institutions and for various reasons by occasional Maori families, only to end almost always unhappily in the production of individuals who hover uncertainly between two worlds, belonging to neither. The Maoris were themselves the first to realize that it is neither possible nor desirable. Their present desire to be “good Maoris” is partly deliberate and partly unconscious self-preservation. There has often been much mistaken criticism of the result of the education of Maoris in this respect. It has been regretted that



some years of schooling, say at a secondary school, either Maori or European, have failed to turn a Maori into a European, or rather into an imitation European. That this should happen has been thought to be due to some defect inherent in the people. They “go back to the mat,” as the misleading and rather offensive phrase has it. The fact is that they go back to their own people because they identify themselves with them and because among them they feel adequate and secure. It is a matter of being socially accepted, not feeling inferior, and having a social background to confirm them and against which to live their lives. Save for some few of special aptitude who may qualify in the professions or enter into occupations which keep them in the towns and cities, the return to their own people in their own communities by the majority of Maori young people who have been at their boarding schools is both inevitable and desirable. Always, however, there will be those living more or less uneasily and unhappily on the margin of the two races and the two cultures.

        
Throughout the world at the present time one notes significant evidences of a reversal of the policy, now realized to be mistaken, of the deliberate Europeanization and Americanization of native peoples. In South Africa recommendations have recently been made tending towards the rehabilitation of the natives as natives, the reduction of points of contact between them and Europeans, the provision of lands and the promotion of native settlement thereon. The United States of America has recently made a radical change in policy towards the Indian. After more than half a century of deliberately planned effort to turn the Indian into a white man, the fundamental error of the policy has been realized by contemplating its miserable product, neither Indian nor American, and a vigorous campaign is now to be undertaken to restore him, so far as possible, to his status



as a “good Indian.” Central in this new scheme is a reform in the Indian land policy designed to give the Indians a secure economic foundation on the land. A comprehensive planned scheme is to be set in operation to consolidate Indian lands, to secure additional lands for Indians and to provide a system of credit for land development. This is a striking confirmation of the wisdom of the policy already set in operation in New Zealand through the vision and through the effort of the Maori people's own leaders.

        
The Ngata land development schemes, as should be already clear, are part of a wider conception.

        
“We have regarded the subject,” wrote their initiator, “in the main as an important feature in the larger problem of the cultural adjustment between Western and Maori culture. It is a simple conclusion to say that success may come from a judicious selection and combination of elements of the two, once it is understood and conceded that much of the old regime still lingers and still influences the Maori in his everyday life, and that the approach to his mind is still largely by the old-time paths.”

        
Viewing the subject from the wider point of view of the Polynesian peoples as a whole 
Te Rangihiroa (
Dr. P. H. Buck), writing from Honolulu, says:

        
“Our cousins the Hawaiians are being rapidly absorbed, if not already absorbed, into the Nirvana of American citizenship. Our remote kinsmen, the Samoans, are in the rut of customs so deep that able-bodied men sit round providing cocoanut sennit and parcelling out governing positions among themselves over a mandated country. Between the two there should be a balance that moulds together the assimilable good of each culture. It seems to me, gazing round the Pacific from the metaphorical top of Maunaloa, that the Maori race are the only branch that are struggling to maintain their individuality as a race and moulding European



pean culture to suit their requirements. The 
tangi, the 
hui, and Parliament have kept us together, and by providing exchange of ideas amongst the tribal leaders have stimulated tribal ambitions, which, added together, form an ideal for the people as a whole.”

        
The recent Commissioners on native affairs were required to report on the probability of Maori land development schemes “achieving the results intended, or of their being justified by the benefits they confer on the Maori people.” The Commissioners noted that Maori farming as conceived by Maori leaders was to be the economic basis of a renewed Maori life which was to include the encouragement of, to quote the Commission, “those manners and customs of the Maori which show a tendency to persist and which he desires to keep.” Those manners and customs, they added, “appear to comprise a political, social and artistic life centred in meeting house and 
marae, the influence of chiefs, and the care by the tribe as a whole of each member thereof.” The Commission was of opinion that these “communal elements” would hinder the development of “good farming” and, if they were encouraged, that Maoris were unlikely to succeed in the industry of “modern farming for profit.” This view most certainly seems to lay the emphasis in the wrong place, and one has no hesitation in challenging it. It may quite well be that Maori farming will never be on the whole as efficient as 
pakeha farming. The Maori standard and mode of living will probably never be the same as that of Europeans. It will be simpler and it will be different. Does this greatly matter? Need the Maori be imbued as we are with the paramount importance of the economic factor in life? Should those who brought him the gospel that man does not live by bread alone so readily assume that he need be? Apart from any question of values, this argument fails to note that other factors than the economic are vital to the continued existence



of a people placed as the Maoris are placed. The Commissioners seem further to be confusing two things. It is certainly not the persistence of the particular social forms mentioned that has produced Maori characteristics making success in farming or in anything else doubtful. On the contrary, it was the extensive destruction of their own social institutions in general which destroyed Maori character with its once strong habits of industry. Now it is being reintegrated partly in terms of Maori forms of life, partly in terms of European forms. And what becomes of the Commission's argument when it is realized that Ngatiporou, who show markedly a communal and tribal spirit, and display those very customs referred to, are the most successful Maori farmers? The Maori, it is said, desires to keep certain features of his own life which persist. But he does this not out of sentimental attachment to them, not out of sheer perversity, not even because they contain values of their own, but because, whether he consciously realizes it or not, they are a psychological and social necessity. Any people of any spirit desires to persist as itself. But there is more than this involved in the holding to cultural forms. Maoris cannot be brown-skinned Europeans, and lacking their own social forms to give stability and coherence to their lives then they are destroyed indeed. These forms may in some degree interfere with the Maori in the business of “farming for profit,” but they are vitally necessary to his spiritual existence. Maoris have no inclination towards nor aptitude for commerce, and their work of assisting in the white settlement of New Zealand is over. While a scattered few may enter into a variety of everyday town occupations and live a semi-European life in towns or cities, one sees no future for the people as a whole save a life based on the land, and the continuance and extension of native land development schemes thus becomes of the greatest significance for their welfare. But



whether we like it or not, if they are to flourish as a self-respecting people their farming must be but a basis for a social life characteristically their own. Otherwise they will gradually become, certainly not successful farmers, but a lost and aimless remnant and a charge on the white community which has destroyed them. This is not a matter of sentiment, but a matter of facts which are no less hard because they are psychological and not economic. The Maoris have, compared with many other peoples, proved themselves remarkably adaptable, and they have not been utterly destroyed, but there is certainly a limit to Europeanization beyond which, while they retain their race, they cannot go. Very gradually this limit will be extended and its extension will coincide with the actual merging of the two races; but this is all a long way off.

        
In some districts, notably the East Coast, the Maoris are geographically self-contained. Further European settlement seems impossible, in fact it may diminish as land falls back into Maori hands, and the successful combination of reasonably efficient farming with a Maori social life which anyone interested or anyone who doubts its reality may go and see for himself, seems likely to continue for a very long time to come. A significant incident is recorded of a visit made several years ago by the Waikato chieftainess 
Te Puea Herangi and a party of her people to the Ngatiporou tribe. After being shown the evidences of their economic progress 
Te Puea said: “These people have surely become 
pakeha.” But having experienced the traditional hospitality, felt the strong tribal spirit of Ngatiporou, and seen their persisting pride in Maori culture in spite of European externals, Te Puea finally said: “These are indeed Maoris still.”

        
The revival and extension of Maori farming is coincident with the renewal of a number of features of Maori life all helping to fill in the mental and social background of the



people. These are not so many relics, but of practical and living significance in enriching and sustaining Maori life. The revival of Maori carving is an excellent case in point. In 1926 there was established the Maori Arts and Crafts Board “to foster and encourage the study and practice of Maori arts and crafts.” The Board established a school of carving at Rotorua, and Maori carving, once so splendid, after having survived in museums, and, in practice, on pipes and walking sticks and even more trifling objects, is again being executed on a really impressive scale. Young men from the various tribes come to the school, bringing with them some remaining knowledge of their own characteristic tribal patterns, and there learn to execute carvings on a large scale which will bear comparison with the ancient work. Steel tools, of course, reduce the labour of the artist to a fraction of what it originally was. These carvings are for use. They are designed to decorate the new Maori meeting houses, the building of which has been a most significant feature of recent Maori activities. Towards the end of last century Maori meeting houses, once, as has been said, the most elaborate and beautiful structures in the Pacific, had greatly degenerated. The new ones erected in the last few years are again beautiful structures, characteristically Maori, though necessarily incorporating some modern building materials. Perhaps the best is still 
Te Poho O Rawiri, at Kaiti, near Gisborne. This building, representing within a vast amount of skilled work patiently executed by Maori young people, is fully decorated with carved panels, plaited reed work and painted rafters. All these features are authentically Maori and the result is a beautiful interior which makes one realize afresh the excellence of Maori art. The Maori soldiers' memorial church at Tikitiki is another striking example of the renewal of Maori carving and of Maori art forms generally. There are other new meeting houses at Ngaruawahia



and Tokomaru Bay, and the building of one is proceeding at Waitangi. A set of carvings for the memorial hall at 
Te Aute College has been completed and will shortly be placed in position. The quality of the carving is improving all the time, and the Tokomaru Bay house, opened with full ceremonial at the beginning of last year, contains a wealth of massive carving of typical East Coast design. To the Maori people these buildings are not just curiosities. The tribes concerned have contributed eagerly to the cost of their erection and they stand to them as symbols of their social life and as actual social centres. At the moment the school of carving cannot cope with all the demands that are being made upon it. A truly remarkable movement for 
marae improvement is proceeding. New buildings are being planned and erected and old ones renovated. This is highly significant as indicating the progressively returning sense of social reality among the Maori people.

        
Those who speak of the communal features of Maori life are probably not always clear as to exactly what they mean, but the emphasis on the common meeting house is in really manifest contrast to European ideas. The Maoris have only partially accepted the individualistic conception of “home,” so familiar to the Englishman that only with the greatest difficulty can he think of social life in any other terms. In the Maori 
kainga the people shared in the general and open life of the village and participated in one another's feelings and experiences to a degree usually quite unknown to Europeans, or at least unknown to them outside the immediate family circle. This contrast was neatly put by 
Sir Apirana Ngata in his speech in Parliament already referred to. “If we had the Native Purposes Fund administered by pakehas,” he said, “what would they decide to do if cottages and carved meeting houses had to be built? The 
pakeha would choose the cottages—that would be his natural reaction—but the Maori



would reason like this: He would say that a cottage would be used only by one man, but a meeting house would be for everyone.” Much of this intimate sharing of life and experience still persists. Maori character is still integrated largely in terms of it; it thus has psychological value and it cannot be ignored by those administering Maori affairs. Another feature of Maori life which serves to illustrate it further is the 
tangi, in which grief and respect for the dead are shared not only by members of the tribe, but, in the case of persons of rank and influence, by members of other tribes as well. Mankind is everywhere notably conservative in regard to customs relating to the dead, and here in New Zealand the formalized 
tangi persists with astonishing reality. One occasion comes back with particular vividness to the writer's mind. While the party of Rarotongans, which some time ago visited New Zealand, was on its tour of Maori centres, a brief halt was made at a small 
kainga near Gisborne, where a 
tangi for a dead woman was in progress. The reception of the visitors, Rarotongan and Maori, revealed a deeply felt social form. As the visiting party approached the meeting house, where immediate female relatives kept a vigil of wailing round the coffin of the dead, the people of the 
kainga were drawn up in solid and ordered phalanxes, the women waving green branches and swaying rhythmically as they chanted a welcome. Then followed the 
haka of challenge and defiance by the men. This gave place to ceremonial wailing, an extraordinary and deeply moving concerted sound. The visitors stood with bowed heads and wept in sympathy. Gradually the wailing women gave way and speeches of welcome commenced. These exemplified Maori oratory, always an impressive characteristic of the race, with its picturesque forms, partly traditional, partly spontaneous. The speeches of welcome were replied to and the visit, with its exchange and sharing of sorrow and its tribute of respect,



was over, there being no time in this instance for food to be offered. The whole was an extremely impressive, well-ordered and well-understood social form. Such institutions cannot be suddenly lost by a people without serious social disintegration. The Maori has lost enough already. Formerly the 
tangi was characterized by a number of unhygienic and, when the people were at their lowest ebb, even degrading features, but these have now been removed. Generally the gathering ends with a discussion of current Maori affairs and serves as an opportunity for leaders to bring before their people matters relating to their welfare. The average white New Zealander, though he may notice casually some of its external features or have his attention momentarily caught by a newspaper paragraph describing some Maori gathering, is for the most part quite unaware of the inner reality of that other form of social life which has survived and is still proceeding in this country.

        
The great Maori gathering at Waitangi in the early months of 1934 did much to make the New Zealand public aware of the Maoris as Maoris and of their lively activity in their songs, dances and forms of entertainment. Certain criticisms were made concerning this gathering, but the criticisms should not have been levelled at the Maori people. They were making their fullest possible response in appreciation of the generous and to them highly symbolic gift by Lord Bledisloe of the site of the signing of the Treaty. They undertook a vast amount of work in connection with the meeting and provided enormous quantities of food for their own numbers and for their guests. Their interest in the occasion was intense. The Treaty of Waitangi, though now clearly not a matter of practical politics, as indeed it was never permitted to be, is still naturally and rightly a very real thing to the Maori people. One small item in evidence of this may be given. In 1881 the Maoris erected at Waitangi a monument to commemorate



memorate the signing of the Treaty. During the recent gathering the writer was living in a small marquee near this monument, and was interested to observe a constant stream of Maoris, early and late, wet or fine, coming to read and copy down the terms of the Treaty there inscribed. One saw none of the Ministers of the Crown nor any of the many members of Parliament present, similarly engaged. Once again the Maoris thought that the white man meant it. Though some thousands of Europeans were present at this gathering, and though it was very fully reported in the Press, there was much that took place that was lost on European observers. The coming together of tribes long separated and even hereditary enemies, had a significance for the Maoris which Europeans would hardly appreciate. The arrival and welcoming of tribal delegations was going on for several days prior to the main days of the meeting, and its meaning for the Maori people themselves was profound. This gathering undoubtedly did much towards the achievement of 
Kotahitanga, or national one-ness of which Maori leaders had long spoken, and towards the heightening of Maori national feeling. The mode of conducting the Native Affairs Commission later in the same year did much, however, to dash the Maori assurance of 
pakeha goodwill.

        
The display of Maori dancing given at Waitangi to the Governor-General and to members of Parliament was remarkably effective. It is true that Maning, author of the excellent 
Old New Zealand, said in the 'sixties that no one would ever again see a Maori 
haka. But of this characteristic feature surprisingly much has survived. Months of diligent practising had preceded the Waitangi meeting and considering that many of the young people had only recently taken them up the dances were carried out with a fine spirit and precision. While to European eyes one Maori 
haka may seem very like another, this is certainly not the case to the



Maoris themselves. There was in the hakas presented by picked teams from the various tribes a wealth of meaning in words and actions fully appreciated by the Maoris present. Some were ancient, some topical and referring to events of the present day, and Europeans saw far more than they knew in 
haka and 
poi alike. Tribal interest in the 
Te Rehia cup, presented by Lady Bledisloe for excellence in dancing and singing, was keen. On the night before the main reception, all over the huge camp the teams of young people were for hours diligently practising their dancing and singing under the critical eyes of their elders.

        
It seems likely that the actual rendering of the ancient Maori songs, sung within a very narrow range and using very small musical intervals, cannot survive and will gradually die out. Fortunately many of them have been recorded, both mechanically and in writing, and Sir Apirana Ngata has, though very few know it, collected, annotated and published a very large number of songs of various types. His volumes represent a vast amount of careful research work, and there is no one in New Zealand who can compare with him as an authority in this field. But the younger Maori generation, for the most part, do not know these songs as their elders did. The late 
Elsdon Best collected one hundred and fifty of them from one Maori couple. Nevertheless the action songs of the Maori young people, hybrid as they are, being related to their life at the present day and in fact arising directly out of it, have a cultural significance far beyond that of the average European “song hit.” And they have a greater significance than what is sometimes imposed on the Maori children in the native schools. The writer has the most vivid recollection of a class of delightful Maori children, in an isolated village on the Wanganui river, appropriately costumed by their teachers,



singing, of all things, the Scottish fish-wives' song, “Caller Herrin'.”

        
With the present very real renewal of racial assurance and pride there is a growing interest on the part of the Maori in himself as Maori, in his own past and his own traditions, about which he is eager to learn. Since he has rightly decided that he must be, as fully as he now may be, a Maori or nothing, there is scarcely anything that could aid more in the development of self-respecting character than such knowledge, and one could wish that texts of Maori traditions were more readily and cheaply available to him.

      








Victoria University of Wellington Library




The Maori Situation

XII—Maori Problems





        
XII—
Maori Problems

        

Though the situation is to-day so much more hopeful, it should not be imagined that Maori difficulties are yet over. They are many and real and not all to be directly solved by the continuance and extension of land settlement, important as this is. In general Maori problems are not so much political or even economic as psychological, some most intimately so.

        
Though specific grievances persist in the minds of certain tribes, many such have in recent years been redressed, a real effort in this direction having been made when the 
Rt. Hon. J. G. Coates was Native Minister. The Waikato tribes, however, have refused to accept the sum of £3,000 per year recommended for them by the Confiscated Native Lands Commission, of 1926. They say that if the 
pakeha has at last admitted that he was in the wrong in regard to the excessive confiscations made, then the lands concerned should be returned to them. There the matter rests. They will go hungry rather than accept the money. Complicated South Island Maori grievances remain. But in general the younger Maoris, even in the districts where injustices have been so long and so keenly felt, have largely turned their minds to the farming schemes, to health reforms, education and other matters relating to the welfare of their race.

        
The present Government has declared its intention of proceeding with the farm development schemes and has recently legislated to make them more effective in several minor ways. The recent Commission called attention to the present position in regard to the matter of tenure and title of development scheme lands. The original conception of the development schemes included “a guarantee of eventual legal occupation of individualized holdings.” None has as yet been put on this



basis and, the Commission stated, confusion exists on this subject. The matter is one for the Native Land Settlement Board and the Commission made a number of recommendations in regard to it. It is very doubtful if at once any clear-cut and quite specific policy can be generally adopted and immediately applied. The situation is rather one that calls for gradual adjustment as it is periodically reviewed. At the request of the Commission Sir Apirana Ngata prepared a Memorandum on the tenure of holdings and this appears as an appendix to the report of the Commission. It makes clear how varied are the circumstances of the different schemes; the impossibility of uniformity at the present time, and the undesirability of exerting pressure. The problem of the rating of Maori land is difficult and complex, and one of serious concern for a number of local bodies. That Maoris must eventually pay rates on lands they have been working or as they occupy and work developed lands no one will question, and the Maoris themselves are reasonable enough to recognise this. In 1933 this matter was investigated by a special Parliamentary Committee, which made certain recommendations which seem reasonable; but here again, while the recommendation in regard to the exempting of unoccupied native lands with no rateable value could at once be put into effect and would simplify the problem somewhat, other recommendations could only gradually be made operative. Again the problem is one which can be solved only progressively. It cannot be settled in a single stroke. It is at the moment conditioned by prevailing economic distresses and it will always be conditioned by the general policy adopted towards the Maori people and their mood in reaction to it.

        
There remains the important question of 
pakeha administration of Maori affairs. At the present time the office of Native Minister is temporarily held by the Prime Minister. To the Maoris their Minister is always more than any



Cabinet Minister is to Europeans. He is their leader. The relation is always peculiarly human as well as political, and the Minister's attitude towards the Maori people and their faith in him affects their welfare certainly no less than do his administrative acts. No European administrator, however willing and understanding, has made or could ever make more than a limited success of this department; and the Maori situation is now very different from what it was when 
pakeha Native Ministers were the only possibility. For the first time in many years there is now no member of the Maori race in the Cabinet in any capacity, and perhaps at no time, in view of the need for confirming the Maori people in their renewed awareness of themselves in their new hold on life, has it been so necessary to have one. Scarcely less important is the question of the permanent head and officials of the Native Department. These obviously should be men with some real understanding of Maori matters and some real belief in the work they are doing. The Maori people are soon aware when this is not so. The results are unfortunate and Maori qualities are blamed.

        
Within the Maori world itself there are no really serious political problems. Inter-tribal relations have been vastly strengthened and improved in recent years, and this is to a great extent due to the policy and the work of the ex-Minister. Tribal individuality still markedly remains and will remain, just as tribal circumstances vary, but a consciousness of racial unity is gradually being superimposed upon it. Nothing so fundamental in the social economy of the Maori can readily disappear. “Our experience with our own people,” writes Dr. Buck, “has been that we have had to study the idiosyncrasies of individual tribes and avoid the assumption that they all think alike because they are Maori…. The tribal independence has always been present….It may be that our canoes brought little differences with them from



their home islands. These they maintained in the new lands. I have always felt, since my Polynesian wanderings, that New Zealand was composed of a number of islands in spirit, though connected by land.” The policy of Maori leaders here has been to turn tribal spirit to account for purposes of emulation.

        
The King movement is still intensely real to the Waikato tribes. It has its own internal politics, which may seem trivial enough, or even comic, to the average 
pakeha, but which are of immense significance to many thousands of Maoris. The present King, the fifth, is Koroki, a young man the descendant of a long line of famous ancestors. His very person is sacred in the eyes of Waikato, Maniapoto and Tuwharetoa, who surround him with an elaborate ceremonial. He has never been educated in the Government schools, his people having been, as explained, long hostile to anything European. But there have been many indications of a new willingness among these tribes to co-operate with the Government, and that this is so is largely due to the enlightened outlook of the chieftainess 
Te Puea Herangi, cousin to the King. Koroki's attendance at the Waitangi meeting, in spite of the advice of some of the tribal elders, was significant. The King movement calls for more kindly understanding than it gets, and certainly calls for great tact in administration. The Ratana movement is quite a different matter. It is the latest, and in all probability the last of the Maori prophetic movements, semi-political, semi-religious, and hostile to the Europeans in a sense that the King movement never was. It swept over the Maori people and gained the adherence of a large section of them nearly twenty years ago. In its early stages it was characterized by an emphasis on faith-healing, Ratana himself for a time being a most spectacular healer. The movement has in general encouraged a hostility to anything relating to the Maori people sponsored by the Government. While



this is explicable, it is also unfortunate; but the movement is now largely a spent force, having been for some time waning in influence so far as both its political and religious activities are concerned.

        
Maori problems, as has already been stated, are primarily psychological, and explicit mention may now be very briefly made of certain psychological principles which have been implicit in much already written. Mind and character do not, as is sometimes imagined, grow and develop mysteriously from within. The mind and character of any individual or any people is to a very great extent constituted by the social environment and its institutions. When a people is living in a state of equilibrium with its natural and social environment, and when each generation is inheriting a stable social tradition, mind and character are patterned in terms of this tradition, and mental and moral stability are thus achieved. This was the state of the Maori people before the advent of Europeans. Mind and character reflect the outward forms of social and cultural life. When these are progressively destroyed, as they were in this country, minds progressively disintegrate. Their re-integration in terms of the new culture, or rather in terms of a blend of old and new, with what remains of the old still determining some ways of thinking and feeling and with the manner of the cultural loss itself determining others, is a complex and difficult process. Under these circumstances mental and moral stability are difficult to achieve. To take a minor example, though Maoris are in general law-abiding, the instances of impulsive crime which occur among them from time to time are an index of this instability. This, then, in terms of present-day psychology is the Maori situation, and it has been incidentally illustrated in much already written. Of the quality of Maori intelligence there has never been any doubt at all. The problem is one of the progressively disintegrating and changing content of mind in relation to



stability of character. It is asking too much of biological heredity to expect that stability of character is going to appear in the younger generation when institutions which so largely produced that character in the older generation have more or less disappeared. The results of this process of disintegration might indeed be much worse than they are, and would have been but for the comparatively recent efforts of Maori leaders themselves and of Government agencies. It is in terms of these principles that the need for every social form, Maori and partially Maori, being fully exploited to give content to mind and stability to character, is insisted upon.

        
Religion has for long been a powerful conserving agency in human society and a powerful determinant of mind and character, and it was certainly this in ancient Maori life. The effects upon the Maori people of the loss of their own religion can scarcely be exaggerated. The Christian religion, though widely accepted, has never entered into the constitution of the Maori mind and character as their ancient religion did. Its outward forms were meticulously observed, as indeed some of them still are, morning and evening prayers and grace before meals being features of every Maori gathering. But though there are and have been religious sects enough among the Maori people, the force of religion has been very largely lost. The semi-Maori, semi-Christian religions which have appeared from time to time, though unable to persist strongly, have secured for the time a relatively deeper hold on the Maori mind. At the present day 
Hauhau chants are still to be heard in many Maori villages, and 
Te Whiti's followers still regularly meet. The last census, nearly ten years ago, showed the adherents of the Ratana Church to be second only in number to those of the Church of England. Many have now fallen away from this cult. The appointment in 1927 of an Anglican Bishop of their own race



gave great satisfaction to the Maori people, though possibly as much for a racial as for a religious reason. So far as religion is a stabilizing force in Maori life and a determinant of Maori mind and character at the present time, it tends to divide rather than to unify the people, a situation historically determined and maintained to some extent by the education of a proportion of Maori children in mission schools maintained by the various Christian sects. Whatever may be the professed religious adherence of present day Maoris many a fragmentary item of purely Maori belief remains.

        
The Maori attitude to work is much misunderstood. There is a belief, widely held if not always openly expressed, that the Maori is incapable of sustained industry. It would be a great mistake to imagine that this characteristic, so far as it exists, and for perfectly understandable reasons it certainly has existed in some degree, is in any way inherent. Early observers of the Maoris were impressed by the quality of intense industry necessarily displayed in their character. 
Samuel Marsden, who knew them well, wrote of them: “They are a very persevering people. No privations or hardships can prevent them pursuing any object their minds are set upon.” In their ancient life, as will be realized from what was said of it, every necessary undertaking was infinitely laborious. To take a minor instance, one need only think of the patience and care necessary to produce a single fish-hook, let alone a stone axe, and apart from the laborious activities in which these implements were employed. The coming of the 
pakeha, the adoption of his material culture, the extensive disintegration of the Maori mind as such, the wars and their aftermath, the dissipating of the proceeds of the sale of lands or the living upon rents from them, changed all this. And yet recent events have shown that, given the opportunity, industry can again be shown and with growing self-confidence and self-respect there is good reason to believe



that it can be maintained. Once again it is a matter of the integration and stabilizing of character by social forms. It is true that Maori tribal and inter-tribal activities, the occasional attendance at 
hui and 
tangi may interfere with work, but these, as has been indicated, are justified by their importance as factors in the social background of the people against which alone character can be formed.

        
It is fairly safe to say that Maoris will never fully accept European ideas regarding money. Maori ideas of property and its use have had to change enormously, since in originally “selling” land they simply thought they were giving permission to the 
pakeha to make use of a certain area. Other ideas were soon forced upon them; but even now their attitude to property is far from being identical with that of the white man. With Maoris, in their handling of money, the idea, the sentiment is the thing, and they retain at any rate the remnants of a scheme of values different from ours. They have never, save perhaps when they were driven to secure firearms, been materialistic or personally acquisitive. They are not, and probably never will be dominated by the idea that the making and saving of money is the really sacred duty of man and the main means of happiness. Thirty years ago the late Mr. Justice Alpers, a sympathetic observer, said of the Maori: “In money matters he is utterly improvident; it is either a feast or a famine with him. He invariably anticipates his land rents before they are due, and squanders his wages before they are earned.” This is most certainly not now so true, though Maori young people down to this day have never been trained from childhood up in care and caution in the use of money as has the 
pakeha child. Apart from their original attitude towards property and their strong tribal sentiment such experiences as they have had with money have been for the most part unfortunate. Let the reader recall the condition and outlook of the Maori people at the



end of last century when their lands so extensively passed from them. The moneys they received were often wasted out-rageously enough; but what else could happen under the circumstances? MacDonald, in 
Te Hekenga, speaks of what he himself observed, of Maoris whom he knew, “bewildered by the possession of hundreds, perhaps thousands, of pounds, handed to them in a lump sum, plucked by every cheap shark and tout in the town which they had elected to spend it in: cheated by hotel-keepers, swindled by hangers-on of racing stables, and confidence men, until utterly amazed they realized that their money had vanished, and perhaps then for the first time fully realised that their land was also gone.”

        
One may fairly ask, is the blame all on one side? In some respects in their use of money the Maoris have taken it into their own patterns of life. Many acts of what may seem to the European shocking improvidence are survivals of what were once important and well-established institutions of individual and tribal hospitality and gift-exchange. Many examples of the Maori attitude towards money could be given. Two must suffice. Several years ago justice was at any rate partially though very belatedly done to the Taranaki Maori people in granting them £5,000 per annum for lands wrongfully confiscated in the 'sixties of last century. One of the first things they did on receiving the money was to hand back a portion of it to the Government, whose finances were in that year reported to be in a very serious state. At the Waitangi gathering the Wanganui Maoris made a gift to the Governor-General as Chairman of the Waitangi National Trust Board. The gift consisted of a number of the finest flax cloaks ornamented in the traditional manner. When the bundle was unfolded some time later the sum of £70 was found inside. No mention had been made of it. The sentiment is the thing. What could be more ironical than that we



put Maori heads on our bank-notes and Maori designs on our new coins?

        
The significance in the Maori revival of the educational services provided by the Government has already been mentioned. The Maori had early shown his educability in the mission schools first established more than a century ago; but this phase of his European education passed with the tragic conflict of the two races. Government schools for Maori children were established at the end of the wars, though some districts for a long time refused to have them and Taranaki never accepted them. In this district Maori children have gradually attended the ordinary public schools. The ideal in these schools was the Europeanization of the Maori children, and it was assumed that this could be rapidly and harmlessly achieved. English was the language of instruction, and it had first to be learnt by the children before other subjects could be taught in it. The Maori language was strictly excluded from the schools, as it still is. The admirable work of 
Mr. J. H. Pope, for a quarter of a century in charge of Maori education, has already been mentioned. Great humanitarian and friend of the Maori as he was, he proved to be mistaken in his view that the Maoris could be rapidly and painlessly Europeanized, and that the need for separate schools would soon disappear with the achieving of virtual identity between the two peoples and the absorption of the Maoris at no distant date. As the years passed he modified his views. The first syllabus in the Maori schools consisted of a diluted dose of the highly academic syllabus imposed in the European schools. It was long before its inappropriateness, in some respects fantastic, was recognised. Indeed so strong is tradition that it is only now that an attempt is being made to adapt the schooling of Maori children to the actual needs of Maori life. At the present time over ninety per cent. of Maori children are being educated in the schools, and



opposition to education on the Maori part is rare. Rather more than half of this number of children, however, attend the ordinary public schools. This situation results from the scattering of the Maori population in certain districts and from historical reasons, as in Taranaki. It cannot be regarded as other than unfortunate that in view of their different condition when they commence their schooling and of the inevitably different life which is to be theirs, so many Maori children should fail to receive a form of schooling specially adapted to them. The one hundred and thirty-seven native schools are directly controlled by the Education Department; which is undoubtedly good policy, since some Education Boards have little sympathy with special efforts on behalf of Maori children, goodwill towards the Maoris being by no means universal throughout New Zealand.

        
It is the realities of the present Maori situation and the aims of the Maori people now consciously emerging which should surely determine the nature of Maori education. It is only within the last year that a determined attempt, so long overdue, has been made to give practical realization to this principle, and actually to begin to relate the Maori school to Maori life. A new curriculum for Maori schools set out at the commencement of last year aims at relating instruction to the practical needs of the Maori, at stimulating an active, self-reliant participation rather than a passive attitude on the part of the pupil and at organically relating the school to the Maori community. All this seems to be in keeping with the present general policy of adaptation rather than imitation so far as European culture and the Maori are concerned. English is still to be the main concern of the schools, but Maori tradition and Maori history are at last to have a place, and emphasis is to be laid on such practical subjects as agriculture, handicrafts, simple housecraft and hygiene. All this sounds admirable, and one hopes that the



new policy will be boldly and energetically and even drastically carried into effect. To do this will not be easy. The task of making the Maori schools fully effective in Maori life is immense, and its execution is far more difficult than anything demanded in the general school service of this country. Increased funds will clearly be needed if the newly declared policy is adequately to be carried out and difficulty will doubtless be encountered from the inability or unwillingness of some teachers at any rate to depart from what has long been a stereotyped and largely lifeless routine. Native schoolteachers are in general known to have done excellent work in the Maori community, much of it in spite of the school curriculum, but clearly special training is now called for if the new policy is to mean anything. Native school teachers should be equipped by an intensive study of Maori life, its past forms and its present problems, trained in the special methods of instruction necessary to teach Maori children as well as in the practical subjects on which emphasis is now to be laid. Ideally they should know the Maori language, especially if the school and the Maori community are really to be related, but perhaps this is too much to hope for. More might be done than is apparently at present being done in the encouragement and training of Maoris to become teachers.

        
The Government has provided no special secondary schools for Maori pupils. Maoris may attend the various public secondary schools as free-place holders, and some of them do, and a number of Maori pupils are awarded two-year scholarships available at some ten Maori boarding schools established by various religious denominations. 
Te Aute College is of course the best known of these institutions. For several years the Maori Purposes Fund provided a number of continuation scholarships enabling selected pupils to remain for two years longer at boarding school. These have now been withdrawn. Their re-institution may be urged. While it is not in



general desirable that a large number of Maori young people should be encouraged to proceed with higher education of the academic type those few who show really special aptitude should be given every possible facility. The Maori world has profited enormously from this in the past and leaders of the type of the Young Maori Party will long be necessary for their own people and to negotiate between the two races. The question of the curriculum and relating it realistically to Maori needs applies no less to the boarding schools than to the village schools, and some of them are certainly due for a drastic overhaul in this respect. They have been weakened by the recent economic situation, but much more could be done with them than is at present being accomplished. Those who direct their activities seem to need, in some instances at any rate, a new vision of the Maori situation. The necessity for linking up their curriculum with what is now being instituted in the village schools is apparent. The falling off in the number of those attending the boarding schools may quite well be due in part to the unreality of the instruction offered; to the fact that it is largely out of touch with what the situation now demands. The double language problem is a real one, not only in relation to Maori schooling, but also in relation to Maori life in general. And it is a problem which is likely to become progressively more acute. The relation between language and thinking, in fact between language and mental development in general, is a peculiarly close one. The forms of language have much to do with determining ways of thinking; and language itself virtually makes sustained thinking possible. Hence the passing of a language raises psychological problems of quite peculiar importance and produces mental characteristics which may easily be assumed to be inherent. It is estimated that Maori is still the language of the home and so the language first acquired in the case of more than eighty per cent. of those attending the village



schools. Admitting the need for teaching the English language to Maori children it is nevertheless the fact that making English the language of instruction hinders mental development, makes an effective integration of mind more difficult to achieve, and renders the schooling process more superficial in its results. This may be inevitable, but the problem is one which most urgently calls for a thorough study. Some Maori children acquire their own language very imperfectly; some do not acquire their own language at all; some acquire English thoroughly and some do not get a real grip on either language. Schooling Maori children in English often results in their alternating between the languages or even blending them in ways which make clear and sustained thinking practically impossible. The writer well remembers the shock he received when, having picked up a Maori lad for a lift along the road during a southerly storm and having remarked in Maori on the storm and its violence, he received the reply: “By cripes, yes!” Inquiry showed that the lad understood Maori fairly well, but never spoke it, though his understanding and knowledge of English was poor also. Such a situation is unfortunate in the extreme. The position varies greatly with individual cases and will undoubtedly become more complex. The relation of language and thought is so close that lacking a real linguistic grip an individual inevitably lacks real mental grip also. Experience cannot be clearly and definitely classified and everything tends to be vague and shifting in the mind. Though the vocabulary of the Maori language is now necessarily much changed with the changed life of the people, those who really acquire it in childhood, who think in it and who then acquire a sufficient knowledge of English to be able to use it when it is called for are in much better case. Those who know English but who know no Maori at all and so are cut off from their own people are unfortunately placed in other respects. However



much sentimentalists may regret it, the Maori language will slowly disappear so far as actual speech is concerned. The schools will have much to answer for here. But its passing brings psychological problems so serious that fuller attention should be given to them. Research may show that some remedial measures are possible.

        
Though much has been done and is being done in regard to the health of the Maoris, a huge problem still remains here. The Maori people is certainly increasing in numbers, its birth rate being high, but its death rate is still approximately double that of the white population of New Zealand. The full story of the damage done to the health of the Maoris since Europeans came amongst them, introducing many new diseases and changing so profoundly the Maori ways of living, is distressing and it cannot be told here. The physique and health of the Maori people were originally excellent and won the admiration of those who first observed them. Deterioration very soon set in and persisted almost to our own time. Activities in regard to the health of their people were among the first undertaken by the members of the Young Maori Party and here more than in many other spheres they encountered strong resistance from Maori conservatism and Maori suspicion of 
pakeha ways. Changes in the direction of the sanitation of villages and even in regard to the ventilation of houses could be effected only very gradually. At the present day those engaged in health work among the Maori people encounter not so much opposition as ignorance and carelessness. That much of the old Maori attitude towards disease even now remains, however, is evidenced by the faith-healing movements which still appear from time to time and which are at least an offset to the amount of faith-killing which still goes on, the Maoris being more than ordinarily suggestible. The late 
Sir Maui Pomare did most notable work for the health of his people during his



ten years as Maori Health Officer, and a revised edition of his booklet in Maori on maternal and infant welfare has just been issued. Maori infantile mortality is low for those under one month of age, but then rises three times higher than the very low European rate, indicating lack of skilled care and greater exposure to infection.

        
Within the last few years there has been an increasing interest shown in the problems of Maori health and they are now being attacked along a number of promising new lines. Several health surveys made by District Health Officers show that conditions vary in different districts, the position in the East Coast for example being better than that in the far North. Improvement in health proceeds along with advance in other features of Maori life, and much can be hoped for as a result of the farm settlement schemes. In some districts there is definitely poor nutrition, the quality and quantity of food available, though adequate at certain seasons, being for a large part of the year deficient. Health work is now being more fully linked up with the native schools, the children being given instruction in the elements of hygiene and the District Nurses co-operating with the school authorities. A course of lessons on infant welfare for the older girls has recently been introduced. Even the most superficial acquaintance with the Maori health problem makes it clear that it is not only one of preventive medicine but one linked up intimately with other features of Maori life, and this wider view is now being more generally taken. District nurses and native school teachers in the North have recently organized Maori Women's Institutes. Useful work has already been done and this would appear to be a most promising movement. Institute activities are not only in the direction of hygiene, but are concerned with all forms of housecraft, with the revival of Maori arts and crafts and the teaching of suitable 
pakeha arts and crafts, all designed to



improve the Maori standard of life. The response on the part of the young Maori women has been most encouraging. A highly successful exhibition of work executed in Maori Institutes was held at Kaikohe at the end of last year. Much might clearly be done to extend and systematize this work, though great tact is needed. A beginning has been made with the introduction of spinning, and one feels that this is an idea with great possibilities. In the spinning and weaving of wool use might be made of traditional Maori skill in the working of flax, and something done about Maori clothing, which is only too often unsuitable in type and deficient in quantity. The problem here is of course one of equipment and instruction, but there can be little doubt as to the response that would result if the work could be really launched.

        
It is the fact that even now Maori children are in some respects superior in physique to white children. This was demonstrated recently by 
Dr. H. B. Turbott, who made a comparative study of the physique of Maori and 
pakeha children in the East Coast district. It is Dr. Turbott's opinion that such is the stamina of the race that when the task of preventive medicine is completed the Maori child may be placed in a position superior to that of the white child both as regards health and physique.

        
Maori housing is at present a most urgent problem, many Maori dwellings being wretched in the extreme, overcrowded and insanitary. The Maori death rate from all forms of tuberculosis is nearly ten times greater than that of Europeans, and that this is so is very largely a matter of housing. A comprehensive housing scheme, with provision for communal bath-houses and laundries in the villages, is most urgently needed. Fortunately it has already been mooted.

        
The present position in regard to Maori health should cause all white New Zealanders shame. No argument should



be needed to show that the Maoris deserve the best and the most that the State can give them in respect of health services. Much is being done, certainly; but fuller financial provision seems to be called for.
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XIII—
Pakeha Goodwill

        

A feeling of regret is, I believe, very generally excited amongst thinking men, when they observe how little benefit has resulted to barbarous tribes from their intercourse with the people of civilized nations. Not only does the bodily frame of the savage lose its health and manly beauty, his mind its instinctive acuteness and primitive resources, but, either by the more violent means of wholesale murder, or gradually as if acted upon by a slow poison, the races diminish in numerical strength, until they cease to exist as nations or tribes.” So in 1843 wrote 
Dr. Ernest Dieffenbach, a German scientist, in his 
Travels in New Zealand. Nearly one hundred years later a member of the race which Dr. Dieffenbach had been observing and whose condition and probable future had excited these reflections in him, in an address before a scientific Society, said: “Under no other rule has it been possible to stage such a drama as has been unfolded in New Zealand—the deliberate lifting of a people of lower culture to full equality in political, social and moral communion with one of the most advanced races in the world.” In the face of the present. Maori situation one can accept neither of these interesting statements without qualification. The barbarous people has indeed not ceased to exist, but neither has 
Sir Apirana Ngata's ideal been as yet fully realized. In the extraordinarily able address on 
Anthropology and the Governing of Native Races in the Pacific, from which the above sentence is quoted, Ngata was generous as always in his attitude towards the 
Maori-pakeha relation. He has stated again and again that his people would never have been so well treated by any other branch of the white race. Though this is by no means the completely right or true way



to put the position, and while 
pakeha self-congratulation would in face of all the facts be quite unjustified, it is yet highly important that the man who is in person the key to the Maori situation should take such an attitude. And it is important that it should be generally realized that this actually is his attitude since, when from time to time he finds it necessary to state what is in the minds of his people, there is a persistent tendency to misinterpret his remarks and to make it appear as though he were uttering threats and warnings. Nothing could be farther from the truth.

        
In what has been here written the attempt has been made to trace briefly and fairly the relations between the two races in New Zealand, to analyse the causes which, when extinction seemed certain, have happily led to the changed condition and outlook of the Maori people in our day, and to state the case for Maori individuality as the only possible course if what remains of this people is to live a self-respecting existence in the country which was once their own. A fuller measure of understanding than they actually have received has been deserved by the Maoris since Europeans first discovered this highly interesting people and wanted and took their country. Looking back one can again and again see how the Maoris might and should have been more fairly dealt with and more fully preserved, how conflict and its resulting bitterness might have been avoided, how the idea of the Treaty of Waitangi which implied equality and promised “all the rights and privileges of British subjects” might really have been carried out. And yet looking back one can see also why this could not be. The Maoris have got over it all remarkably well. For many reasons the present is a supreme moment for a gesture of goodwill towards them, goodwill based on interest and real understanding. Their renewed confidence, so recently acquired, has for reasons that have been explained, received something of a check. At the moment they



are hesitating and unsure. In welcoming New Zealand's royal visitor at the end of last year, a year when they felt they were under criticism, if not actually on trial—for they always identify themselves with their leader—they said: “We are troubled in spirit and are wondering what will become of us in the days to come… Come then to renew that message of goodwill which Victoria gave her people so that we may be assured once more of the mantle of protection which she spread over them, that the heart and faith of your Maori people may be strengthened.” The present moment offers a challenge to the generosity of spirit of the white population of New Zealand. “The 
pakeha is too hard,” writes a Maori chieftainess. Goodwill is indeed not lacking in official utterances; and the utterances and the acts of New Zealand's last Governor-General, Lord Bledisloe, were most markedly encouraging to the Maori people. But not in every case do deeds show goodwill to be so fully genuine, and in any case without full understanding it is not enough, as soon becomes apparent.

        
Anyone interested in Maori affairs at this present time soon becomes aware, not only of a lack of this full understanding of the condition of the Maori people, but also of a tendency towards resentment at and reproof of Maori race-consciousness on the part of the European majority. No attitude could be more mistaken. There is no race problem in New Zealand, nor is there likely to be, and to say that to put the Maori point of view and to plead for active goodwill towards the Maori people and encouragement of them in their efforts at race renewal is likely to “lead to trouble” is most mischievously untrue. Maori race consciousness, it has been said, is at the moment perilously near self-consciousness. If this is so the 
pakeha attitude or supposed attitude is responsible, and so far as it is true it should be only a phase in the development of an increased self-assurance. Any 
assertive-



ness the Maoris may show is but the reflex of feelings of inferiority and can harm nobody. One genuinely friendly gesture disarms them at once. No one who has had even the briefest human contact with the Maori people or who has experienced, however occasionally, the genuineness of their hospitality can doubt their response to an equally genuine goodwill. Nothing in fact astonishes and moves them more, such has been the general lack of interest in them and so much have their recent efforts been their own, than any kind of sympathetic interest by the 
pakeha in their affairs, and they make the most movingly generous of responses.

        
In concluding his speech replying to the debate on the report of the Native Affairs Commission Sir Apirana Ngata indicated that he was unafraid regarding the future of the relations between the two races in New Zealand. “Let us have broad-minded and sympathetic administration,” he said, “and let the individual members of the administration come into contact with us. There is no problem that cannot be solved with the sympathetic aid of the British authority and the Maori alike. Fifty per cent, of the solution is for the Maoris to like the pakehas.” The responsibility in regard to this latter point is not wholly, but almost so, on the 
pakeha side. The equality which the Maori people was promised, and for which, ready as they are to feel inferior, they still look, is not the same thing as either similarity or identity. They have been working out their own adaptation of Maori life to European life and it is for us to accept it, realizing, as they do, that they have no other course. (Incidentally what has been happening in this country is of extraordinary scientific interest to the psychologist and the anthropologist, though this is not the occasion to attempt an analysis from this point of view.) No Maori, it has been said, will ever satisfy a 
pakeha. Granting what may be from the 
pakeha point of view limitations or even weaknesses, can we not learn to tolerate



and even appreciate what from the general human point of view may be simply differences? New Zealanders, from their isolation and remoteness and resulting uniformity, are singularly intolerant of national and cultural differences. Maori welfare apart, it will do us good to tolerate, as in any kind of justice we should more than we do, a Maori population different in ideals and outlook from ourselves. To go further, are we in these days so very sure of the rightness of our civilization and its values that we can maintain the conviction that the greatest benefit we can confer on the remnant of a noble native race is to make them in every respect as we are? And is the very best and most interesting form of national existence in this land which we have occupied and grown up in to be obtained by everyone, Maori and 
pakeha, being precisely like everyone else?

        
If the present moment of Maori renaissance be lost in its effect through our lack of understanding and active encouragement, if their new hope be not confirmed, then the Maori people will most surely take their revenge. Not indeed actively, nor even by becoming extinct, but a long slow revenge in wretchedness by becoming a nation of paupers, a charge on the white population which has displaced them and pushed them on one side.

        
It is not for a moment suggested that the Maori people are from any point of view free from faults or without responsibilities, or that these should not be appropriately put to them. Maori leaders know the faults of their people extremely well and put them before their people often enough. But many of their faults are ultimately of our making and one may be quite sure that we will not hesitate to direct their attention to their responsibilities. At the moment however the very best thing we can do is to encourage them to find and feel their feet. The need for understanding is of course two-sided, but other agencies than such writing as the present



must be used to interpret the 
pakeha to the Maoris and to enable them to understand their position as a distinctive minority in the midst of the now dominant white population. Often enough in the past they have only too well understood in bitterness their position and what was happening to them.

        
One prevailing tendency cannot be approved and should not be further encouraged if the Maoris are to be a self-respecting people. Rather too readily they are expected to provide the element of the picturesque and the romantic in the life of New Zealand, and to make of themselves a show for tourists. The effects of this situation are apparent enough in the case of one tribe and no one who really has their welfare at heart could wish to see the people as a whole exploited or permitting themselves to be used in this way. Loyal and hospitable to a degree, they will spontaneously give their own ceremonial welcome to distinguished visitors, but one notes a growing tendency to expect them to “put on a show” whatever their feeling about the occasion may be. No people can be really self-respecting if it, or even a section of it, is regarded only as a show for tourists. Nor should the Maori people be regarded as so many museum specimens. The days for gathering the materials of their ancient culture are practically over and much has been put on record by sympathetic students, for which they themselves are truly grateful. If what is on record of Maori life were more fully known to the white population of New Zealand their present situation would be better understood. There are two living races in New Zealand and two there are likely to be for a considerable time to come. The Maoris are a living and increasing people whose experience since we came amongst them has been on the whole a bitter one. Of their response to 
pakeha understanding and goodwill there can be no doubt at all. The Maori is generous to a fault.
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